vedanta-dindimah
AT AT TOSHTATA I T = T | STATRREATAIT: ITOmgaaizAag il o1

vedantadindimastattvam ekamudghosayanti yat |
astampurastattattejah daksinamiirti samjiiitam || 1 | |

The drumbeats of Vedanta proclaim only one reality. May that radiance
known as Lord Daksinamiirti abide in us.

ATHTATAYRTT g1 MR aIAeron | STt T agriaRia der=afefogq: 1 21

atmanatmapadarthau dvau bhoktrbhogyatvalaksanau |

brahmaivatma na dehadiriti vedantadindimah 11 2 | |

The atman and non-atman are two categories. One having the
characteristic of the enjoyer and the other of the enjoyed respectively. Of
these the atman is Brahman alone; not the body mind sense complex. This
is the drumbeat of Vedanta.

STATTYSTE Tt S=qferiat | Al Ha=saeld aelefogq: i 30

jaanandjnananapadarthau dvavatmano bandhamuktidau |
jaananmuktirnibandho nyaditi vedantadindimah 11 3 ||

There are two categories - knowledge (of self) and ignorance. They are the
cause of liberation and bondage respectively. Of these knowledge liberates
and ignorance binds. This is the drumbeat of vedanta.

FTATISTT 1 TR BTLON | ST el ST Fiata aaraieoga: 1 s

jaatrjiieyapadarthau dvau bhasyabhasakalaksanau |

jAanata brahma jagajjAteyamiti vedantadindimah |1 4 ||

There are two categories - one is the knower which brings everything to
light; the other is the known which is brought to light (by the knower). The
knower is Brahman and known is the universe. This is the drumbeat of
Vedanta.

qEg: I g1 Fafaaaerst | G& Se g:@hta aar=isios: i &
sukhaduhkhapadarthau dvau priyavipriyakarakau |
sukharir brahma jagadduhkhamiti vedantadindimah 115 1|
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Joy are Sorrow are two categories - one is welcome and other is abborrent.
Of these joy is brahman and sorrow is universe. This is the drumbeat of
vedanta.

QuiSaieEgt gt ueret gdaqat | GafsaerRt Afesiiar aerefogq: I &

samastivyastiripau dvau padarthau sarvasammatau |

samastirisvaro vyastirjivo vedantadindimah |1 6 | |

All thinkers accept two categories - one is whole and other is part. Whole
is Godhead and part is individual. THis is the drumbeat of Vedanta.

FTHEHISTT g TBAI AT | FATAI T FH gfd Agr=atefoen: n o

jaananakarmapadarthau dvau vastukartratmatantrakau |
jaanananmokso na karmabhya iti vedantadindimah |17 ||

Knowledge and action are two categories. Of these, knowledge has its base
in reality, whereas action in the individual doer. Liberation is gained by
knowledge, not by actions. This is the drumbeat of vedanta.

TG 51 TeTet GEg: @t e sy Aaraiatd drAieioeq: i ¢

Srotavyasravyaripau dvau padarthau sukhaduhkhadau |

srotavyam brahma naivanyaditi vedantadindimah 11 8 | |

There are two categories. One is worth listening to that bestows joy and
the other, being unworthy, causes pain. The one worth listening to is alone
Brahman; not the other. This is the drumbeat of Vedanta.

Rna=ragret gt fasmfsmtiarast | &= se7 9 F=iefd agr=isfogm: 1 <

cintydacintyapadarthau dvau visrantisrantidayakau |

cintyarit brahma param nanyaditi vedantadindimah 11 9 | |

There are two categories - one that is worth contemplating and other that
is not. They result respectively in repast and exhaustion. The former is
Brahman and all others are not worth contemplating. This is the drumbeat
of Vedanta.

EATATIETAT g1 YA IS | STae ey Aqriaid agristogq: Il 2ol
dhyeyadhyeyapadarthau dvau dhisamadhyasamadhidau |



dhyatavyam brahma naivanyaditi vedantadindimah |1 10 | |

There are two categories. One worthy and other not worthy of meditation.

The former is conductive to thoughtless state of mind, whereas latter leads

to agitated state of mind. The seeker should meditate only upon former, i.e.,
Brahman. This is the drumbeat of Vedanta.

QT DA e AT Aensa T | e 7 < 3fd ASiEveT: 1 221
yogino bhogino vapi tyagino ragino’pi ca |

jaanananmokso na sandeha iti vedantadindimah |1 11 | |

Whether a person is a seeker of liberation or is given to pleasures, whether
a person is a renunciant or world-centric, there is no doubt that liberation

comes by knowledge alone. This is the drumbeat of Vedanta.

T qUISAEZaA BHRATAATGT: | ST 19T Ater gid dar=isiosq: i e

na varnasramasanketairna karmopasanadibhih |

brahmajiiananarih vind moksa iti vedantadindimah 11 12 | |

Liberation cannot be gained by anything except the knowledge of Brahman.
The marks of the social class or stage of life, the rituals, meditations etc.
cannot give liberation. This is the drumbeat of Vedanta.

3T : QAR EMTATegINa: | 39831 sTeT fasafaid aaraisiogq: 1 231

upeksyo brahma vijA+eyamiti vedantadindimah |1 13 | |

It is a delusion to support that beatitude obtains in the life of becoming. It
is so full of blemishes. Hence one has to know Brahman by remaining
indifferent to the life of becoming. This is the drumbeat of Vedanta.

FTIHIT TTATITILTARTHARETT | ke seT fasarafd agrafefoga: n ex i

vrthakriya vrthalapanvrthavadanmanorathan |

tyaktvaikarir brahma vijAteyamiti vedantadindimah |1 14 | |

The seeker should relinquish wasteful actions, disputations and desires and
strive to know the non dual Brahman. This is the drumbeat of Vedanta

eI STETAHAT St sTgT SaTeTT feia | i Gueaal gieaiid aaraisioeq: Il ¢4 1l



sthito brahmatmana jivo brahma jivatmana sthitam |

iti sampasyatarir muktiriti vedantadindimah |1 15 | |

The individual obtains as Brahman and Brahman as individual. There is
liberation for those who have this clear vision. This is the drumbeat of
Vedanta.

et STETAAT JT 3T FATHAAT R | FlramaafasTAiatd daraieiogq: i og

jTvo brahmatmanda jAteyo jA+eyari jrloatmand param |
muktistadaikyavijiiananaditi vedantadindimah |1 16 | |

One should recognize that the individual is essentially Brahman and that
the reality is that Brahman alone is the individual. The recognition of this
unity leads to liberation - as proclaimed by the drumbeat of Vedanta.

I T ST SAGUATIT (R | TAraEiasTedTiatd derieiogq: 1l 29l

sarvatmatvat pararit brahma sroturatmataya sthitam |
nayasastattvavijAtaptoaviti vedantadindimah 11 17 | |

Brahman alone obtains as everything, and also as the innermost being of
the listener (of Vedanta). There is no exertion involved in recognising that
reality - thus proclaims the drumbeat of Vedanta.

Qfgeh AT e < AT9T~ FHTTAY | T Sl [aataid aar=isiogq: 1 o<

aihikarir camusmika ca tapantarir karmasaA+cayam |

tyaktva brahmaiva vijAteyamiti vedantadindimah |1 18 | |

All actions in pursuit of the pleasures in this world or of any other world
ultimately lead to suffering and bondage. Hence the seeker of self
knowledge should relinquish all actions prompted by desires and strive to
know Brahman alone. This is the drumbeat of Vedanta

Agagadret g GeuRISE Tat | AZAAISTHIET: Wefd Aer-lsfogq: Il #21

advaitadvaitavadau dvau sitksmasthiiladasar gatau |
advaitavadanmoksah syaditi vedantadindimah 11 19 | |

There are two visions. One that of unity and the second that of division.
The vision of unity is subtle and the vision of division is gross. The
drumbeat of Vedanta proclaims that the vision of unity leads to liberation.



HIOT fafiad- Fed=1 SUTEET: | FA T [Aad=1 Sia agraiefoga: 1 2ol

karmino vinivartante nivartanta upasakah |

jaananino na nivartanta iti vedantadindimah |1 20 ||

The drumbeat of Vedanta proclaims that there is rebirth for the performers
of rituals and for meditators, but not for the knowers of self.

QT EA BH 3T TALTABAT | FAHANIRTEATIRI ASTASI08q: 1l 2211

paroksatsaphalam karma jiiananam pratyaksasatphalam |
jaananamevabhyasettasmaditi vedantadindimah |1 21 ||

The results of the rituals are mediate and unreal, whereas those of self
knowledge are immediate and real. One should hence engage in knowledge
of self alone - thus proclaims the drumbeat of Vedanta.

T 4AISY (g1 gTd HIHOT 3 | A3 T TR AT 1 220

vrtha sramo 'yan vidusari vrthayam karminarir Sramah |

yadi na brahmavijianamiti vedantadindimah |1 22 ||

The drumbeat of Vedanta proclaims that all these exertions of scholars and
meditators and performers of rituals is a waste, if the knowledge of
Brahman is not gained.

37 AT FR TR ¥ | R STEior 371 gl Agr=aistoga: 1 231
alam yagairalari yogairalar bhogairalam dhanaih |

parasmin brahmani jiianata iti vedantadindimah 1| 23 | |

The drumbeat of Vedanta proclaims that once Brahman is known, no
purpose is served by rituals and yogic practices or sense pleasures or
various kinds of wealth

37 AR B TIIAGRIOT: | AT fa3TTd 3fd dgr=afefoga: n 2%

alam vedairalam $astrairalarit smrtipuranakaih |

paramdtmani vijianata iti vedantadindimah || 24 | |

The drumbeat of Vedanta proclaims that once the seeker realises his/her
innermost reality, no more purpose is served by the Vedas or by various
branches of knowledge or by canon texts and the puranas.



Tl 7 IS T AT T | ST TETATIATT Siad daTleI08q: 1l 24l

narcd na yajusartho’sti na samnartho’sti kascana |

jate brahmatmavijianana iti vedantadindimah |1 25 ||

The drumbeat of Vedanta proclaims that for the one who understood the
unity of Brahman and the atman, there is no purpose whatsoever served by
Rigveda, Yajurveda or the Samaveda.

BHIOT feragigerel ATl arer | wigief serfasmfaia agralsiogq: 1 281

karmani cittasuddhyarthamaikagryarthamupdasana |

moksartham brahmavijiananamiti vedantadindimah 11 26 | |

The drumbeat of Vedanta proclaims that actions are meant for the
purification of heart, meditation and one-pointedness of mind, whereas
knowledge of the Brahman is for the sake of liberation.

TIAATTIREAIIOT STt FAdIGAT | ARSIl dQT=AISTgq: 1l 291l

saAxcitagamikarmani dahyante jiananavahning |
prarabdhanyapyanubhavaditi vedantadindimah || 27 | |

The drumbeat of Vedanta proclaims that the accumulated actions and
future action of the knower of Brahman gets destroyed by the fire of
knowledge. After enjoying the results of actions already fructified, he/she
attains liberations.

T YUIEHOT gigH gTi: UTIEAT: | AATagTAisHIAld dar-ieiogq: Il ¢

na punyakarmano vrddhirna hanih papakarmanah |
nityasangatmanisthanamiti vedantadindimah 11 28 | |

The drumbeat of Vedanta proclaims that the knowers of Brahman who
abide in the eternal unattached the atman, there is neither embellishment
by virtuous action nor loss by sinful action.

Ylgqalgiayderdri qTaeHOIT | FIAfEmg! SRl aar=isfogq: 1 221

buddhipirvabuddhipiirvakrtanam papakarmanam |

prayascittamaho jiiananamiti vedantadindimah 11 29 | |

The drumbeat of Vedanta proclaims that "What a wonder !! Self knowledge
is the atonement of all sinful deeds committed deliberately or



unknowingly”.

Figwt gl uarelt At RERIAeI | S 399 AT @iald dgrisiogq: Il 3oll

drgdrsyau dvau padarthau tau parasparavilaksanau |

drgbrahma drsyam maya syaditi vedantadindimah 11 30 | |

The drumbeat of Vedanta proclaims that seer and seen are two distinct
categories. Of these two seer is Brahman and seen is unreal.

SffeTaTEIeR! Siat AraraTE® 4r: | ARIGar]ordid siel darieiogq: 1l 321
avidyopadhiko jivo mayopadhika iSvarah |

mayavidyagunatitarii brahma vedantadindimah 11 31 ||

The drumbeat of Vedanta proclaims that Ishvara (God) is indeed the only
reality manifesting in the adjunct of the universal power, whereas the
individual is the same supreme reality reflecting in the limited adjunct of
nescience. Brahman itself transcends the Universal Power and the
nescience and the gunas of the Universal Power.

HIHER T FABT GOT ATONHFBY | T dgsiel Gata dgr=isiosq: I 31
sakarar ca nirakarar sagunam cagunatmakam |

tattvam tadbrahma paramamiti vedantadindimah 1132 ||

The drumbeat of Vedanta proclaims that reality Brahman , though
formless, manifests as having form; though without attributes manifests
as the three gunas.

fasicdl fereageTIiged 92 9ad: | STEIvd sTelfesTATiald darisiosq: Il 331
dvijatvam vidhyanusthanadvipratvam veda pathatah |

brahmanyarir brahmavijiiananaditi vedantadindimah |1 33 | |

The drumbeat of Vedanta proclaims that one who performs the enjoined
actions is Dvija (Twice Born), the one who studies Vedas is Vipra and that
the one who knows Brahman is Brahmana.

TAIHAT (RId S8 e STRIeAAT ([RIa | T H1d BRONfE-1q dgr-aisiogq: 1 3%

sarvdatmanada sthitam brahma sarvavii brahmatmana sthitam |
na karyam karanadbhinnamiti vedantadindimah |1 34 | |
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The drumbeat of Vedanta proclaims that Brahman alone manifests as
everything and everything has its existence in Brahman alone. The effect is
not different from cause.

HATCROTHIEAT \Ta= Gy | ACTSErd qafata deraleioga: I 34l

sattasphuranasaukhyani bhasante sarvavastusu |
tasmadbrahmamayarir sarvamiti vedantadindimah 11 35 | |

The drumbeat of Vedanta proclaims that Existence, Shining and Felicity
manifest in all objects. Everything is pervaded by Brahman alone.

STTRITIAT TR ISPl TRIAT | T3 STel STHIATIRIA agT=siog: Il 391l

avasthatritayar yasya kridabhiamitaya sthitam |

tadeva brahma janiyaditi vedantadindimah 11 36 | |

One has to recognize that Brahman alone is mannifesting as the three fold
experience of waking, dream and deep sleep states and this experience
serves as its playground. This is the drumbeat of Vedanta.

TG T AR AR AT | T (74T ST Atd aer=isfogq: I 3¢

yanndadau yacca nastyante tanmadhye bhatamapyasat |

ato mithya jagatsarvamiti vedantadindimah 11 37 ||

Whatever is not there in the beginning and at the end, but appears in
between is unreal. Therefore the drumbeat of Vedanta proclaims that the
entire universe is unreal.

AGEATET AT T HIid ARG | SEIAHE Graid agraistoeq: 1 31

yadastyadau yadastyante yanmadhye bhati tatsvayam |
brahmaivaikamidari1 satyamiti vedantadindimah |1 38 | |

The drumbeat of Vedanta proclaims that the non dual Brahman alone is
shining on its own in the beginning, in between and at the end of
everything. Hence THAT alone is reality.

YETIAATIAET: YEAT: G91a Yo | Aieiret gu<is gid agraistoeq: Il Yol

purusarthatrayavistah purusah pasavo dhruvam |
moksarthi purusasrestha iti vedantadindimah |1 391 |



The drumbeat of Vedanta proclaims that people who are passionately
committed to the three fold human endeavours (dharma, artha and kaama)
are indeed ignorant, whereas the one committed to liberation is pre-
eminent.

g ATiad e GIAwTAma o | T STel ST iAid dgrieiogq: Il 3§
ghatakudyadikam sarvari mrttikamatrameva ca |
tatha brahma jagatsarvamiti vedantadindimah 11 40 ||

The pot, the wall etc are indeed clay alone. In the same way, The drumbeat
of Vedanta proclaims that all this universe is Brahman alone.

Yo 74 feeam g3 Prarsi@eia ™ | U Jearsvya Aerfata dgraieiog: xe il

sannihatya trayari hitva dvayari1 bhittva’khilatigam |

ekam buddhva’snute moksamiti vedantadindimah |1 41 1|

The seeker should eliminate the six enemies (desire, anger, miserliness,
delusion, arrogance, jealousy), transcend the three gunas (sattva, rajas,
tamas), get rid of the false notion of division and realize the non dual
Brahman. Vedanta proclaims that this realization liberates the person.

feaar 92 a3y el T SRy | g9 fecrshesiald deraistogq: Il X1l

Bhitva sat paA+ca bhitvatha gatvagre caturastrikam |

dvayam hitvasrayedekamiti vedantadindimah |1 42 | |

The drumbeat of Vedanta proclaims that the seeker should get rid of the six
infirmities(sorrow, delusion, fear of old age, death, thirst and hunger). the
five sense pleasures, the four mind modifications (emotions, intellect,
memory and the ego) and the three attachments; further the seeker should
give up the divisive tendency and take refuge in the non dual reality.

221 A1gHE agt agareiitfa s | SFgTEonsartata derfefogq: n 3

deho nahamaharir dehi dehasaksiti niscayat |
janmamrtyuprahino’saviti vedantadindimah |1 43 | |

I am not the body; I am the indweller of the body; I am the witness of the
body; One who has such a clear understanding will be liberated from the
cycle of death and birth - this The drumbeat of Vedanta proclaims.



TTOT ATEHE 3 HTOTATEiia (AT | effqaraiaeni~i: iald aqraisioeq: i ¥x 1

prano nahamaharir devah pranasaksiti niscayat |

ksutpipasopasantih syaditi vedantadindimah || 44 | |

I am not the life force (praana); I am the witness of the life force. I am the
self shining the atman. One of free from the afflictions of hunger and thirst
because of such a clear vision - The drumbeat of Vedanta proclaims.

HHT ATEHE qat A QI8 (ST | STIBAIETIEliH: @igld agraistogd: Il ¥4l

mano nahamaham devo manahsaksiti niscayat |

Sokamohapahanih syaditi vedantadindimah |1 45 | |

I am not the mind; I am the self shining witness of the mind. This clear
vision eliminates sorrow and delusion - The drumbeat of Vedanta
proclaims.

gigAiens aar giganeifa ([ | wdamafgt: @il dgratefoga: n x& i

buddhirnahamaharir devo buddhisaksiti niscayat |

kartrbhavanivrttih syaditi vedantadindimah || 46 | |

I am not the intellect; I am the self shining witness of the intellect. Clear
vision of this truth eliminates sense of doership - The drumbeat of Vedanta
proclaims.

AT QTE SAISTATTEN T [T | TaiFeifgia: @fefa agr=tefogm: 1 s
najiananarin syamaharir devo ‘jiananasaksiti niscayat |
sarvanarthanivrttih syaditi vedantadindimah || 47 | |

I am not the ignorance; I am the self shining witness of the ignorance. This
clear vision eliminates all misfortunes - The drumbeat of Vedanta
proclaims.

37g wrgiifa @t faenfgfaede ga: Y7 | @ oT qaaisat fAgiiAtd aar=isogq: n xen

aham saksiti yo vidyadvivicyaivarir punah punah |

sa eva mukto’sau vidvaniti vedantadindimah |1 48 | |

"I am the witness alone” - whosoever recognises thus by constant
discrimination alone is the realized person, The drumbeat of Vedanta
proclaims.
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ATE HTAT T Achr dcqreit Giseaeq | gfd [ GorasHrHiadaraisiogd: il 331

naharvih maya na tatkaryavi tatsaksi paramo’smyaham |

iti nihsamsayajnanananmuktirvedantadindimah |1 49 ||

I am neither the Maaya nor its effects; I am not even the witness. I am the
reality. One who knows this truth without an iota of doubt gets liberated -
The drumbeat of Vedanta proclaims.

g Telvrg T 7 et Tpe | F1a aw pat 3:@aid dqIAsogq: Ul qoll

nahari sarvamaham sarvam mama sarvamiti sphutam |

jiaanate tattve kuto duhkhamiti vedantadindimah 11 50 | |

I am none (of the creation); I am all; everything is me and mine. "Where
from the sorrow arises for one who clearly knows this reality thus?”
questions Vedanta.

SEIETSIRISTRIT IT AT AIAVTEd | QT GATHT 7 G Sfd aeraisiogq: 1l 421l

dehadipaAtcakosastha ya satta pratibhasate |

sd sattatmd na sandeha iti vedantadindimah || 51 ||

The existence that is shining in the five loci of error beginning with the food
kosa is indeed the atman; there is no doubt about it - The drumbeat of
Vedanta proclaims.

2ETRISTRITTRT AT THIARTYA | T TIRIAT Aarateld ag=IISTogq: Il 43

dehadipaA+cakosastha ya sphiirtiranubhiiyate |

sa sphirtiratma naivanyaditi vedantadindimah 11 52 | |

We experience the knowingness in the five loci of error beginning with the
food kosa - that knowingness is none other than the atman - The drumbeat
of Vedanta proclaims.

RETIQUSIHBITTEIT AT HATaa | AT HHATAT FHeT gia derlsioen: Il 431l

dehadipaA+cakosastha ya pritiranubhiiyate |

sa pritiratma kiitastha iti vedantadindimah 11 53 | |

We experience love or joy in the five loci of error beginning with the body
kosa. That pure joy alone is utter unchangeable the atman - The drumbeat
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of Vedanta proclaims.

AR ATIT IT TAT I1dd T | T GdT G4 STe7 gld dgr=afeiogq: Il a¥ il

vyomadipaA+cabhiitastha ya satta bhasate nrpam |

sd satta paramam brahma iti vedantadindimah |1 54 | |

Human beings comprehend the existence of five elements beginning with
space. The drumbeat of Vedanta proclaims that existence is Brahman.

ATIEIZARIT AT FRIRFBIPE | T T O3 517 gid Agr=aistogq: 1 44

vyomadipaA+cabhiitastha ya cidekanubhiiyate |

sd cideva param brahma iti vedantadindimah |1 55 | |

The awareness that is intrinsic to the knowledge of the five elements is
Brahman - The drumbeat of Vedanta proclaims.

AT ARIT IT FHaqad | IT Hiiaid s @ifefd agr=aiefogq: I 4§l

vyomadipaA+cabhiitastha ya pritiranubhiiyate |

sa pritireva brahma syaditi vedantadindimah |1 56 | |

The joy that comes to experience in the knowledge of five elements alone is
Brahman - The drumbeat of Vedanta proclaims.

QETIQHISTTT AT AT GT HATGATT | HHAMTAT a5 gid derisiogq: Il 49l

dehadikosaga satta ya sa vyomadibhiitaga |

mandbhavanna tadbheda iti vedantadindimah || 57 | |

The existence manifest in the five loci of error beginning with body kosa
and that manifest in the five elements beginning with the space are one and
the same alone. There is no difference between the two - The drumbeat of
Vedanta proclaims - since such a difference cannot be established by any
means of knowledge.

SETEBISTTT TPl al T AT | FATTET 82 gfd ArAtefogq: Il 4l
dehadikosaga sphiirtirya sa vyomadibhiitaga |

mandbhdavanna tadbheda iti vedantadindimah |1 58 | |

The knowingness manifest in the five loci of error beginning with body
kosa and that manifest in the five elements beginning with the space are

12



one and the same alone. There is no difference between the two - The
drumbeat of Vedanta proclaims - since such a difference cannot be
established by any means of knowledge.

2T IorTT Hifaat QT R | WA a2 fd AgT=isiogq: Il 43N
dehadikosaga pritirya sa vyomadibhiitaga |

manabhavanna tadbheda iti vedantadindimah |1 59 | |

The joy that is manifest in the five loci of error beginning with body kosa
and that manifest in the five elements beginning with the space are one and
the same alone. There is no difference between the two - The drumbeat of
Vedanta proclaims - since such a difference cannot be established by any
means of knowledge.

QIR EIITGEITAT 7 G9: | YIATAa=IATald dgr=ieogq: Il goll
saccidanandariipatvadbrahmaivatma na savisayah |
Srutipramanusandhanaditi vedantadindimah |1 60 | |

The intrinsic nature of awarness is existence-awareness-joy. This is also
established by countless means of knowledge. Hence, declares Vedanta, the
atman is indeed Brahman alone.

T AMEY (93 Gl AR 1 3AT969: G4 Qilefa agr=isios: i g4l

na namariipe niyate sarvatra vyabhicaratah | anamaripah sarvah
syaditi vedantadindimah || 61 ||

The names and forms of all objects are unsteady at all times in all places.
Therefore - Vedanta proclaims - the reality of everything is beyond names
and forms.

T TSI TATEUYT fAeld | THTia T 91 QTigld ag=isiogq: Il §21I

na jivabrahmanorbhedah sattaripena vidyate | sattabhede na manari
syaditi vedantadindimah || 62 | |

There can be no difference between the individual and the Brahman in

terms of existence, because there is no way of establishing (by any means of
knowledge) the difference in terms of existence between them - thus
proclaims Vedanta.
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T HTsTgrone: THfAwavT faera | Tplae T 71+ Qiala der-ieiogn: i &2

na jivabrahmanorbhedah sphiirtiriipena vidyate |

sphiirtibhede na manavi syaditi vedantadindimah |1 63 | |

There can be no difference between the individual and the Brahman in
terms of knowingness because there is no way of establishing (by any
means of knowledge) the difference in terms of knowingness between them -
thus proclaims Vedanta.

T SasTEronie: fAasar fagd | o8 7 917 Q@rield agriietogq: Il €311

na jivabrahmanorbhedah priyariipena vidyate |

priyabhede na manari syaditi vedantadindimah |1 64 | |

There can be no difference between the individual and the Brahman in
terms of joy because there is no way of establishing (by any means of
knowledge) the difference in terms of joy between them - thus proclaims
Vedanta.

T TGO AT BUT G | A B9 faearaniald dr-afeiogq: 1 §x

na jtvabrahmanorbhedo namna riipena vidyate |

namno ripasya mithyatvaditi vedantadindimah || 65 | |

There can be no difference between the individual and Brahman in terms of
names and forms - because the latter is unreal - thus proclaims Vedanta.

T HIsIggoThic: fAvesIgugied: | q2: GUEibTRId der<dleiogq: Il §§ 1

na jtvabrahmanorbhedah pindabrahmandabhedatah |

vyasteh samasterekatvaditi vedantadindimah || 66 | |

There can be no difference between the individual and Brahman because of
the difference between individual and universal bodies - because of both of
them are one and the same - thus proclaims Vedanta.

STET e STHeaT SHiat S AR | SAaqeraeg dlggritd agraisiogq: i g9l

brahma satyam jaganmithyd jivo brahmaiva naparah |

jilvanmuktastu tadvidvaniti vedantadindimah |1 67 | |

Brahman alone is real; world is unreal. The one who knows this is indeed
liberated while living here - thus proclaims Vedanta.
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IATTEY qhed G =3 99 | Pt 9g: Fal a=: gid dar-aieiveq: Il §¢li
anamariipam sakalam sanmayarir cinmayar priyam |

kuto bhedah kuto bandhah iti vedantadindimah |1 68 | |

Everything is the reality - which is beyond names and forms. That reality
is the crystalized existence-consciousness. "Where is the division? Where is
the bondage” - demands Vedanta.

TG T2 Al TARANTEARA: | 92: P SARNRIA dSTaISiogq: Il §21I

na satyah kathyate loko namadervyabhicaratah |

vatuh kulata ityaderiti vedantadindimah 11 69 | |

The individual is addressed by such ever changing appellations as the
young, old etc. In doing so, declares Vedanta, people are not addressing the
real nature of the person.

AHEYTAE TA=eTiet [MggHT: | SATHEIGEIETald 43I-IISI0gH: Il Yol

namariipatmakarir visvamindrajalarm vidurbudhah |
anamatvadaripatvaditi vedantadindimah |1 70 ||

The wise know that this world constituted by names and forms is just an
appearance like a show of magic. It does not deserve to be categorized,
because the names are ever changing to such an extent that they are not
names at all, declares Vedanta.

3339l AieT: AR W3S9 | GaagTIfagT~ gld dgr=iefogq: Il 9ol

abhedadarsanam moksah samsaro bhedadarSanam |
sarvavedantasiddhanta iti vedantadindimah || 71 | |

The vision of non difference liberates the person whereas taking the vision
to be correct pushes the person into the life of becoming. This is the
established truth in concluding portion of all Vedas, declares Vedanta.

T A9 T ATATATIA: | GlaafaATeA st aaraisogq: 1 o3 i

na matabhiniveSena na bhasavesamatratah |
muktirvinatmavijiiananamiti vedantadindimah 11 72 | |
One cannot gain liberation by religious or linguistic fanaticism. Vedanta
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declares that liberation cannot be gained without knowledge of the self.

T BRFTATIGIN: THATAAISTaTaAT | ST a1 QITicid dar-aieiogq: Il 931l

na kamyapratisiddhabhih kriyabhirmoksavasana |

1Svaranugrahat sa syaditi vedantadindimah 11 73 | |

Liberation cannot be gained by performing actions inspired by desire or by
avoiding the prohibited ones. It can be gained by the grace of lord -
Vedanta proclaims.

ST T TE fA3Ta T AT | FGAAT T R Wil dgr=aietoega: 1 ¥l

avijianate janma nastam vijianate janma sarthakam |

jaanaturatma na dire syaditi vedantadindimah |1 74 | |

if one does not know the atman in one’s life time - one’s life is wasted. One
the other hand - human life is fulfilled if one knows the atman in one’s life
time. Vedanta proclaims that the atman is not far away from the knower
(different from knower).

ZOTIET UG ATIATAISTE FeIT AT | WY ST a1 Sl ag=isiogq: 1l 94 1

dasamasya parijiianane nayaso’sti yatha tatha |

svasya brahmatmavijiianana iti vedantadindimah |1 75 | |

There is no exertion in knowing that the tenth person is indeed safe. In the
same way, there is no exertion in knowing one’s own true nature as
Brahman, declares Vedanta (Reference to the famous story of 10 people
crossing river).

ST NATIFTRINTTIEIT fasaT J&T | 3987 399 agsTel i dar=isiogw: Il 95 i

upeksyaupadhikandosangrhyante visaya yatha |

upeksya drsyam tadbrahma iti vedantadindimah 1176 ||

In appreciating materials like sugar, we ignore the shape in which it is
obtained. In the same way, declares Vedanta, one has to appreciate the
underlying Brahman beyond what is seen on the outside.

@I TgFATT [ATTATIROT JOI | 3T SIS dar=aiefog: Il 99l
sukhamalpam bahuklesam visayagrahinarm nrnam |

anantam brahmanisthanamiti vedantadindimah || 77 | |
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People who seek pleasures get a little joy and a lot of pain. On the other
hand, declares Vedanta, those who abide in Brahman gain infinite
happiness.

YAt Us: PIRRTTRAEIGE: | ¥d AToTels @iAtd agr=iieioea: 1 oc

dhanairva dhanadaih putrairdaragarasahodaraih |

dhruvar pranaharairduhkhamiti vedantadindimah |1 78 | |

Wealth along with the means to gain it - sons, wives, brothers, sisters,
house or all of them, drain the vitality of a person and cause him only
sorrow, declares Vedanta.

GBI eI STeleh Tfata~aary | Triage o GgRid derafsfogq: 1 o

supterutthaya suptyantam brahmaikam pravicintyatam |

natidiire nrnam mrtyuriti vedantadindimah |1 79 | |

The seeker should incessantly contemplate upon Brahman from time of
waking up till going to sleep. For, to the humans, death is not in the
distant future, declares Vedanta.

USATHTG BIOTAT AreicAaiear | aeaTaiseraTaid 4ardaistosq: il coll
paiicanamapi kosanar mayanarthatmatocita |
tatsaksibrahmavijiiananaditi vedantadindimah |1 80 | |

All the five loci of error are transient appearance alone. They are not real
and deservingly so. But the witness of those loci of error is Brahman. This
is true knowledge, proclaims Vedanta.

IR TRFATATATTART T2T Y& | TAT SR GSACRId dqaisioeq: I <2l

dasamasya parijiananannavajA+asya yatha sukham |

tatha jivasya satpraptiriti vedantadindimah || 81 | |

The one who has known the nine persons becomes happy when he/she
knows the tenth person. In the same way, when the individual knows his/
her true nature, declares Vedanta, he/she gains infinite happiness.

TSI W: AT A9 98 T 9 | AlGArEaqedT Jlaadar=aisiogq: i ¢

navabhyo’sti parah pratyan naiva veda param param |
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tadvijiananadbhavettulya muktirvedantadindimah 11 82 | |

The innermost reality of the individual is distinct from the nine categories
(five sense organs, five sense organs [ elements [ vital forces [ organs of
action along with ignorance, desire, action and individual)). One who
knows these nine categories as non the atman, gains the fourth
(transcending the three states of experience), namely the atman - thus
proclaims Vedanta.

TATITAT~TT SFTT TAIATN~ATHAT | THear Srearaiore g A7 dgraretog: il <3l

navabhasannava jiianatva navopadhinnavatmana |

mithya jiianatvavasiste tu maunarir vedantadindimah |1 83 | |

The above nine limiting adjuncts are mere appearances only. The truth of
these nine is the knower alone. The knower should recognize these nine as
unreal. Then one remains in silence as the end result of all negation,
declares Vedanta.

R STEIT0T @IFET AlAATaf@ed ST | MATadaIHTTARa A3T=1S1089: 1l ¢¥ i

parame brahmani svasmin pravilapyakhilar jagat |
gayannadvaitamatmanamaste vedantadindimah || 84 | |

The seeker of self knowledge recognises the reality Brahman as his/her
own essential nature. He resolves the entire universe as non dual atman
and keeps on singing its glory, declares Vedanta.

QldcT N famiaraangar: | = forerd aaimid aar=isioeq: Il ¢4l

pratilomanulomabhyar visvaropapavadayoh |

cintane sisyate tattvamiti vedantadindimah |11 85 | |

From the atman, arises the space; from space air; from air the fire; from fire
the waters and from waters the earth. This is nature’s order. The universe is
superimposed on reality in this order. This superimposition can be negated
in the reverse order by resolving successively earth into waters, waters into
fire, fire into air, air into space and space into the atman the irreducible
remainder which is the reality, declares Vedanta.

GG : RITAR: Gl T | AiEie =gl QlHRidqr=ieiogq: Il ¢& il

namariipabhimanah syatsariisarah sarvadehinam |
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saccidanandadystih syanmuktirvedantadindimah |1 86 | |

When a person is committed to things of the world (names and forms) as
'me’ and 'mine’ he/she is caught in the life of becoming. This is true with
every human being. On the other hand, if one gains the vision of Existence-
Awareness-Happiness, that is liberation, thus declares Vedanta.

QIR 98T A9E9AT: | fa371d (e Hafitd daer<isiogq: 1l <9l

saccidanandasatyatve mithyatve namariipayoh |

vifiianate kimidam ineyamiti vedantadindimah || 87 | |

When ince it is known that Existence-Awareness-Happiness is the reality
and the names and forms are unreal, Vedanta demands, 'Is it necessary to
explore this world further?’

TITA (FRIeTS QT =Taef=iay | qerrT@TeTr gid aaTaisiogq: Il ¢

salambanam niralambam sarvalambavalambitam |
avalambendkhildalamba iti vedantadindimah || 88 | |

Brahman is the substratum for all the attributes; yet it has no attributes
intrinsically. Hence, being the ultimate substratum, it sustains the entire
universe as the ultimate ground or arena of everything, and at the same
time, from its own standpoint, it sustains nothing, for, there is none other
than itself, declares Vedanta.

T FFI~T (AT G STEATERT | TAT & a7 (asiqia deraieiogq: Il <]l
na kuryanna vijaniyat sarvarir brahmetyanusmaran |

yatha sukhari tatha tisthediti vedantadindimah 11 89 | |

The enlightened person sees everything as Brahman. He may not act or he/
she may not try to know anything particular. He remains happily as
Brahman, proclaims Vedanta.

TIEHATITLTT: AT AT ST YA | HToT: & AABIATHIA AQTA1S1989: 1l Qo

svakarmapasavasagah prajA+o’nyo va jano dhruvam |

prajiiah sukham nayetkalamiti vedantadindimah 11 90 | |

Whether a person is enlightened or otherwise, he/she has to reap the results
of his/her earlier actions (which have given birth to this body). The wise
person spends the time of his/her life with happiness, declares Vedanta.
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7 fagid e FotsHeot Yarq | GaarAia [Asicld derdisiogd: il el

na vidvarsam tapeccittam karane’karane dhruvam |

sarvamatmeti vijiianaditi vedantadindimah || 91 | |

The enlightened person is not tormented whether he/she is engaged in
actions or not. This is so because declares Vedanta, he/she has firm
knowledge that everything is the atman alone

AarITe TgicRH featanfermfa @ | Farstasaa=siatd agrieiogq: I QR
naivabhasam sprsetkarma mithyopadhimapi svayam |
kuto’dhisthanamatyacchamiti vedantadindimah |1 92 | |

Action cannot on its own taint even the reflection (of awareness in the
mind, namely the witness ), which is but a limiting adjunct. Where is the
question of the action tainting the substratum, the Awareness, demands
Vedanta.

STEISTHTHA A TEld (I | YfiRarsenta s@a Yfa=m: 1 Q3
aho’smakamalam mohairatma brahmeti nirbhayam |
$rutibheriravo’dyapi srityate $rutiraA+janah 11 93 | |

What a wonder !! Enough of delusions for us !! The drumbeat of Vedas
declaring fearlessly that the atman is indeed Brahman is being heard even
now. What a pleasant message it is !!

ASTAIEIZR: laanauagR: | SFdT STeqot: singtearomqeTIea il 3% 1l
vedantabherijhankarah prativadibhayankarah |

sriyatarm brahmanaih Srimaddaksinamirtyanugrahat |11 94 | |

The followers of the Vedas come to listen to the drumbeat of Vedanta by
the grace of the Lord Dakshinamurti. This sound is frightening to those
who argue against the vision of Vedanta.

--OM TAT SAT--
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