Mantras Customarily Chanted Before Class

Om sam no mitrah sam varunah Isam no bhavatvaryama | sam na indro

brhaspatih | Sam no visnururukramah | namo brahmane Inamaste vayo |
tvameva pratyaksam bhrahmasi tvameva pratyaksam brahma vadisyami
| ftam vadisyami Isatyam vadisyami | tanmamavatu ltadvaktaramavatu |

avatu mam lavatu vaktaram | Om santih santih santih |l

Om sam no mitrah sam varunah Isam no bhavatvaryama | sam na indro
brhaspatih | Sam no visnururukramah | namo brahmane Inamaste vayo |
tvameva pratyaksam bhrahmasi | tvameva pratyaksam brahma
vadisyami | ftamavadisam Isatyamavadisam | tanmamavatu |
tadvaktaramavatu | avatu mam lavatu vaktaram | Om santih santih
santih I/

Om saha navavatu saha nau bhunaktu saha viryam karavavahai tejasvi
nav adhitam astu ma vidvisavahai | Om santih santih santih I/

Om pdrnamadah pdrnamidam pdrnat pdrnamudacyate
parnasya parnamadaya parnamevavasisyate om santih santih santih

Om apyayantu mamargani vakpranascaksuh srotramatho
balamindriyani ca sarvani | sarvam brahmaupanisadam ma'ham brahma
nirakuryam ma ma brahma nirgakarodanirakaranamastvanirakaranam
me'stu | tadatmani nirate ya upanisatsu dharmaste mayi santu te mayi
santu | om santih santih santih I/

Om varn me manasi pratisthita mano me vaci pratisthita-maviravirma
edhi | vedasya ma anisthah srutam me ma prahasrth
anenadhitenahoratran samdadhamyrtam vadisyami satyam vadisyami
tanmamavatu tadvaktaramavatvavatu mamavatu vaktaramavatu
vaktaram | Om santih santih santih I/

Om bhadram karnebhih srunuyama devah | bhadram
pasyemaksabhiryajatrah sthirairangaistustuvamsastanabhih | vyasema
devahitam yadayuh | svasti na indro vrddhasravah | svasti nah pasa
visvavedah | svasti nastarksyo aristanemih | svasti no brhaspatirdadhatu
Om santih santih santih I/



yaschandasamrsabho visvartpah | chandobhyo'dhyamrtat sambabhiva
| sa mendro medhaya sprnotu | amrtasya deva dharano bhayasam Il 1 1
Sariram me vicarsanam | jihva me madhumattama | karnabhyam bhdari
visruvam | brahmanah koso'si medhaya pihitah | srutam me gopaya Il 2
Il Om santih santih santih Il

aham vrksasya reriva | kirtih prstham gireriva | ardhvapavitro vajiniva
svamrtamasmi | dravinam savarcasam | sumedha amrtoksitah | iti
trisarikkorvedanuvacanam Il 1 I Om santih santih santih I/

Om bhadram me apivataya manah Il Om santih santih santih Il

narayanam padmabhuvam vasistham saktim ca tatputra parasaram ca
vyasam Sukam gaudapadam mahantam govindayogindram athasya
Sisyam | srl Samkaracaryam athasyapadmapadam ca hastamalakam ca
Sisyam tam totakam varttikakaramanyan asmad gurdn santatam
anatosmi Il

yo brahmanam vidadhati pdrvam yo vai vedamsca prahinoti tasmai tam
ha devam atmabuddhiprakasam mumuksurvai saranamaham prapadye
Om santih santih santih I/

asubhani niracaste tanoti subhasantatim smrtimatrenayatpumsam
brahmatan mangalam param atikalyanardpatvat nityakalyanasamsrayat
smartrnam varadattvacca brahma tanmangalam viduh Il

Orikarascathasabdassca dvavetau brahmanah pura kantham bhitva
viniryatau tasmanmarigalikavubhau Om atha Om atha Om atha |l
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That the sense-object (visaya) and the subject of sense-objects (visayin)
which are within the range of the denotative power of the words ‘yusmat’
and ‘asmat’ respectively, and have natures as opposed to each other as
darkness and light, cannot transform themselves into each other, being
(a matter) firmly established, the attributes of these two also, with a
greater reason therefore, cannot transform themselves into the nature of
each other. And therefore, the superimposition of the sense-objects
which are within the range of the denotative power of the word ‘yusmat’
and its attributes, on the subject of sense-objects which is within the
range of the denotative power of the word ‘asmat’ and has pure
intelligence as its self, and its attributes, is necessarily unreal (mithya).
All the same, it is a natural course of worldly conduct resulting from
false-ignorance (mithyajiana) (in a person) , to superimpose the sense-
objects and the subject of sense-objects which are absolutely different
from each other, and their respective attributes, mutually on each other,
through failure to discriminate or distinguish either of them from each
other, and by coupling truth and untruth together and to imagine thus —
‘I am this’, “This is mine’.

(The opponent asks — ) What indeed then, is this superimposition any
way ? We reply — It is the unreal manifestation of some thing previously
perceived and which is of the nature of remembrance, on some thing
else. Some describe it as the superimposition of the attributes of one
thing, on some other thing. (Some describe it) as the confusion based on



the inability to discriminate between that which is superimposed on
some thing else, and that some thing else on which it is superimposed.
Others again describe it as the fictitious assumption in a thing, of
attributes contrary to the attributes of that thing on which some thing else
is superimposed. All the same, none of these definitions differ in any way
as to the generally unreal assumption about the attributes of one thing
as being the attributes of some other thing. Even so is our experience in
the ordinary world. A mother-of-pearl appears as if it is silver. The moon,
one as she is, appears as if she is two moons.

(Says the opponent — ) How can there be a superimposition of a sense-
object and its attributes on the innermost self (pratyagatman) which is
not an object ? Everybody superimposes one sense-object on another
which is right before one’s eyes, while you have mentioned (earlier), that
the self to which the word ‘yusmat’ is not applicable, is not a sense-
object. We reply — The self is not a non-object in the extreme sense,
because it is an object denoted by the word ‘asmat’, and it is also well-
known that the self can be directly and intuitively perceived. There is no
such hard and fast rule, that it is only on an object right before one’s
eyes that another object should be superimposed. Ignorant people
superimpose the attributes of concavity, tala, and dustiness, mala, etc.
on the akasa (space) which is not directly visible. Therefore to
superimpose the non-self on the self is not inconsistent. Learned people
consider superimposition of this nature as ignorance (avidya) and they
(further) say that knowledge (vidya) is the determination of the real
nature of a thing by discrimination. This being so, that on which some
other thing is superimposed is not in the least affected by the faults and
merits of the thing superimposed, and it is by entertaining i.e. adopting
this reciprocal superimposition of the self and the non-self, that all
worldly conduct and Vedic actions depending on the means-of-proof
(pramana) and the objects of knowledge, and all scriptural injunctions
and prohibitions, known as ignorance, are promoted.

How again (says the opponent) are the means of right knowledge such
as direct perception etc. and the scriptures, concerned with that which is
the object of ignorance?We reply — Because in the case of a person
who has no such false sense of “I” or ‘Mine’ with regard to the body and
the sense-organs, there is no possibility of his being desirous of



knowledge, as there is no possibility of the operation ‘of the means of
right knowledge. Without the employment of the sense-organs,
perception is not possible, and without a basis (such as a body) the
operation of senses organs is not possible, and nobody ever acts or is
concerned with a mere body which is not superimposed by the notion of
the “l.”.Neither in the absence of all this (i.e. mutual superimposition), is
it possible either for the which is free from all contact, to be a knowing
agent, nor in the absence of the condition of a knowing agent is any
operation of the means of right knowledge possible. Therefore, means of
right knowledge such as direct perception etc., and the $astras have for
their object that which is dependent on ignorance. This a person has in
common with the animals etc. Just as animals etc., when sounds are in
contact with the ear etc., and the knowledge of the same is not
favorable, go away from them, and when it is favorable, are attracted
towards them, as for instance, finding in front of themselves a man
holding up a stick, they begin to run away from him, thinking that he
wishes to strike them, but when they find him in front of themselves with
his hands full of green grass, approach him; similarly people, even when
they are able to discriminate properly, (finding before them) strong goons
who have swords in their upraised hands and who have a fierce aspect,
and who are shouting wildly, go away from them, and approach those
who are of an opposite nature, and thus, the employment of the means
of right knowledge and the objects of knowledge is common both to
animals and people. Now, the employment of the means of right
knowledge such as direct perception etc. by animals is well-known as
being due to their failure to discriminate properly. Similarly, it is thus
determined, that even in the case of properly discriminating persons
their employment of the means of right knowledge such as direct
perception, which is seen to be common to them with animals, is at
similar times, also similar.

In the case of activities based on the scriptures (such as sacrifices etc.)
though a man motivated by intelligence is not competent to act without
the knowledge of the relation of the with the world beyond (paraloka), yet
the knowledge of the which can only be acquired from Vedanta, and is
beyond the physical necessities of eating etc., and is beyond the
distinctions of brahmana and ksatriya and which is not of the nature of
transmigratory existence, is not necessary for person for attaining that



competency, because it is useless and even opposed to such
competency (for performing religious acts). The $astra, which comes into
operation before the realization of such nature of the does not exceed its
jurisdiction of being concerned only with that which is affected by
ignorance. Thus scriptural injunctions such as “a brahmana should
sacrifice” operate by depending on this superimposition on the, of status,
stage of life (asrama) , age and special conditions. We have already said
that superimposition is the notion of that in something which is not that.
Just as it is, for instance, when people superimposes attributes external
to themselves, i.e. when child or spouse etc., are in sound health or
otherwise, they considers themselves to be similarly sound in health or
otherwise, or when they superimpose the attributes of their body on the
self thus: “l am stout or lean or fair, or | am standing or going or crossing
over”, or when they superimpose the attributes of the sense-organs on
the self thus: “I am mute or one-eyed or impotent or deaf or blind”, or
when they superimpose on the self the attributes of their antahkarana,
the mind, such as desire, intention, doubt, determination etc. In this
manner they superimpose that which experiences the “I” or ‘ego’ viz. the
minds on the self which is a witness of all the processes of the mind, and
conversely superimposes the self on the internal sense-organ i.e. the
mind.

It is in this manner, that there is this beginningless and endless natural
process of superimposition, which is of the nature of erroneous
conception and which promotes the notion of the self as being an agent
and experiencer, which is perceived by all. It is with a view to destroy
this cause of all evil, and for acquiring the knowledge of the unity of the
that all Vedanta'is begun. How this is the meaning of all Vedanta (texts)
we will endeavor to show in this present $ariraka-miimamsa.
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