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Vedantadindimastattvamekamudghdsayanti yat,
Astam purastattattejo daksinamiirtisafijfiitam. 1
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IArSUEHT: Vedantadindimah - the drum beats (lit.
drums) of Vedanta, I yat - which, T&H ékam - the One,
T tattvam - Reality. STEITAM udghdsayanti ~ proclaim

loudly, T tat - that, &: tgjah ~ Brilliance, SRAvmgferifsesy
Daksinamiirtisafijiitam -  denoted by the name
Daksinamirti, Y& purastat - before, STEAM astam -
may stay.

The drum beats of Vedanta'proclaim loudly the One

Reality. That Brilliance, denoted by the name Daksinamiirt:.
may stay before us.
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Atma’ natma padarthau dvaw bhoktrbhogyatvalaksanau,
Brahmaivatma na dehadiriti védantadindimah. 2
AT At - Atman, ST andima — non-Atman, g1
dvau - two, WG paddrthau — categories, HIFHITITHETN
bhoktrbhogyatvalaksanau - having the characteristics of the
enjoyer and the enjoyed respectively, ¥& TS BrahAma eva -
Brahman alone, 31THT @ma - Atman, S8l dehdadih - the
body etc., ¥ na - not, 39 iti - thus, FRATSUEH:

vedantadindimah — the proclamation of Vedanta.

Atman and non-Atman are the two categories, one
having the characteristics of the enjoyer and the other of the
enjoyed respectively. Of these, Atman is Brahman alone: not
the body-mind-sense complex. This is the proclamation of
Vedanta.
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Jrnana jnané padarthau dvau atmano muktibandhadau,
Jnananmuktirnibandhd’ nyat iti vedantadindimah. 3
SIS jAand jAané - Knowledge and ignorance, !
dvau —two, S padarthau — categories, ATHA: atmanah
- to Atman, ARFSYRT muktibandhadau - giving liberation
and bondage. I jAianat - because of the knowledge,
muktih - liberation, 3TN anydt - because of the other, Few:
nibandhah - bondage, 3 it - thus, FeTreen:
vedantadindimah — the proclamation of Vedanta.
There are two categories, knowledge (of the Self) and
ignorance. They are the cause of liberation and bondage

respectively of Atman. Of these knowledge liberates, whereas
ignorance binds. This is the proclamation of Vedanta.

TGRITETR 5 TRAHTHETao |
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Jaatrjieyapadarthau dvau bhasyabhasakalaksanau,
Jrata brahma jagat jigyamiti vedantadindimah. 4

g ﬁlﬁﬁm dvau jhatrjneyapadarthau - two
categories : the knower and the known, TSI
bhasyabhasakalaksanau — one having the characteristics of
being brougt to light and the other of bringing to light, 3T -
jnata - the knower, Si&l brahima - Brahman, ST jagat - the
universe, ﬁ?il'{[ jaeyam - the known, A it - thus,
erafeves: -

There are two categories : one, the knower which
brings everything to light; the other, the known which is
brought to light (by the knower). The knower is Brahman,
whereas the known is the universe. This is the proclamation
of Vedanta.
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Sukhaduhkhé paddrthau dvau priyavipriyakdrakau,
Sukham brahma jagadduhkhamiti védantadindimah. 5
ﬁ'@'g:@ sukhaduhkhé - joy and sorrow, 2 dvau - two,
TeTet padarthau - categories, Srataftraere!
priyavipriyak@rakau — one welcome and the other abhorrent,
g@H sukham - joy, S& brahma - Brahman, ST jagat - the
universe, §:@H duhkham — pain, T iti - thus, ----
Joy and sorrow are two categories, one welcome and
the other abhorrent. Of them, joy is Brahman and the

universe (the life of becoming) is sorrow. This is the
proclamation of Vedanta.
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Sama.‘s,tiv?/a.s;‘irﬁpau dvau padarthau sarvasammatau,
Samastirisvard vyastirjivé védantadindimah. 6

afeatesq) samagtivyastiriipau - in the form of the
whole and the part, g dvau - two, USRI padarthau -
categories, WAl sarvasammatau - acceptable to all,
e samastih - the whole, 39T Ivarah - the Godhead.
= vyastih - the part, S jivah - the individual, ----

All thinkers accept that there are two categories,
namely the whole and the part. The whole is the Godhead,
and the part is the individual. This is the proclamation of
Vedanta.
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JrRanakarmapadarthau dvau vastukartratmatantrakau,
Jrananmokso na karmabhya iti vedantadindimah. 7
gl dvau — the two. SRR Jhanakarmapad@rthau
— categories of knowledge and action, d%qqﬂ(ltl-mdchl
vastukartratmatantrakau - established in the Reality and the
individual doer, H1&: moksah - liberation, T jiandt - due
to knowledge, HHET: karmabhyah - because of actions, 7 na -
not, ----

Knowledge and action are two categories. Of them,
knowledge has its basis in the Reality, whereas action in the
individual doer. Liberation is gained by knowledge, not by
actions. This is the proclamation of Vedanta.
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Srétavy&ér&vyarﬁpau dvau padarthau sukhaduhkhadau
Srotavyam brahma naivanyat iti vedantadindimah. 8

Yerlt  padarthau - categories, g dvau - two,
NTSETHSTEUT  §rotavydéravyariapan - one that is worth
listening to and the other not worth listening to, ﬁ@'g:@ﬁ
sukhaduhkhadau - causing pleasure and pain respectively,
%ﬁﬂ&ﬂ{ §rotavyam - the one worth listening to, Si&l T
brahma eva — Brahman alone, 31 anyat - the other, 7 na -
not, ---

There are two categories, one worth listening to that
bestows joy and the other being unworthy causes pain. The
one worth listening to is alone Brahman; not the other. This is
the proclamation of Vedanta.
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Cintyacintyapadarthau dvau visrantisrantidayakau,
Cintyam brahma param nanyat iti vedantadindimah. 9
) dvau - two, e
cintydcintyapad@rthau — categories oner\tha(t\ isr\ worth
contemplating and the other that is not, TIHTAHATISTAR]
viérantiérantid@yakau - one giving repose and the other
éxhaustion, Ta=aH cintyam - the one to be contemplated
upon, UH_param - the Supreme, & brahma - Brahman,
= anyat - the other, 7 na - not, ----

There are fwo categories, one that 1s worth
contemplating and the other that is not. They ‘result
reSpectively in repose and exhaustion. The former 1s Fhe
Supreme Brahman. Other things are not worth contemplating
upon. This is the proclamation of Vedanta.
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Dﬁyéyd‘dﬁyéyapadc’zrthau dvau
dhisamadhyasamadhidau,
Dhyatavyam brahma naivanyat iti vedantadindimah. 10

T dvau - two, SaTERETT dhyéyadhyeyapadarthau -
categories one worthy and the other not worthy of meditation,
%ﬁﬂmwwﬁ?r dhisamadhyasaméadhidau — one bestowing

thoughtless state and other agitation to the mind, & T
brahma eva — Brahman alone, ¥a0e4H dhydtavyam - to be
meditated upon, 37Id_anyat - the other, ¥ na - not, ----

There are two categories, one worthy and the other not
worthy of meditation. The former is conducive to the
thoughtless state of the mind, whereas the latter leads to the
agitation of the mind. The seeker should meditate on
Brahman alone but not non-Brahman. This is the
proclamation of Vedanta.

A ST arsfu st afmoisty =)
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Yoginé bhogind va’pi tyagind ragind’pi ca,
Jrananmokso na sandeha iti vedantadindimah. 11

BIUCH yoginah - to a seeker, W a7 317 bhoginah
v@ api - or even to a person given to pleasures, TI:
tyaginah - to a renunciate, XMV 31 9 raginah api ca - or
even to a world-centric person, e moksah - liberation,
M jaagnat - from knowledge, 7 TRE: na sandéhah - no
doubt, ----

Whether a person is a seeker of liberation or is given
to pleasures, whether a person is a renunciate or world-

centric. there is no doubt that liberation comes by knowledge
alone. This is the proclamation of Vedanta.

T FUTHTAGH HHAATE: |
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Na varnaéramasankétairna karmopasanadibhih,
Brahmajianam ving méksa iti vedantadindimah. 12

ERRICERCE] brahmajiianam vind - without the
knowledge of Brahman, et moksah — liberation, T
mﬁm@\%ﬁ na varndéramasankétaih — neither by the
marks of the social class or stage of life, - not, =
FAOEAEN: na karmépdsanddibhih — nor by rituals
meditations etc., ----

Liberation cannot be gained by anything except the
knowledge of Brahman. The marks of the social class or stage

of life, the rituals, meditaitons, etc., cannot give liberation.
This is the proclamation of Vedanta.

TR TATHIAIG N |
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Asatyassarvasamsaro rasabhasadidusitah,
Upeksyo brahma vijfieyam iti vedantadindimah. 13

HEGUR: sarvasamsirah - the entire life of becoming,
AT asatyah - untrue, Wﬁiﬁﬁ: rasabhasadidisitah -
sullied by the delusion of the beatitude etc., JURT: upéksyah -
worth ignoring, S brahma - Brahman, %lﬁ'ﬂ"{ vijiiegyam -
worth knowing, ----

It is a delusion to suppose that beatitude obtains in the
life of becoming. It is so full of blemishes. Hence one has to

know Brahman by remaining indifferent to the life of
becoming. This is the proclamation of Vedanta.
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Vrtha kriya vrtha lapan vrtha vadan manérathan,
Tyaktvaikam brahma vijigyam iti vedantadindimah. 14
FAT vrtha - wasteful, sHaT: kriyah - actions, 9T vrtha
- meaningless, 3TIM alapan - gossips, AT vrtha -
meaningless, SR vadan - disputations, mmanémtﬁ&n
- desires. I tyaktva - having relinquished, UHH ékam -

One. S brahma - Brahman, fa?rm{ vyrieyam - has to be
known, ----

The seeker should relinquish wasteful actions,
garrulity, disputations and desires, and strive to know the
non-dual Brahman. This is the proclamation of Vedanta.

FRorelt ST Stieit sty ST e |
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Sthité brahmatmand jivé brahma jivatmand sthitam,
Iti sampadyatam muktiriti vedantadindimah. 15

NS jivah - the individual, SEITTHAT brahmatmand - as
Brahman, & sthitah - obtains, & brahma - Brahman,
ST T jivatmana - as the individual. 1%4?{‘«'[ sthitam -
obtains, 3fT it - thus, §¥IAH sampasyatdam - to those who
have a clear vision, ‘1‘%5 muktih - liberation, ----

The individual obtains as Brahman and Brahman as
the individual. The drum (beat) of Vedanta proclaims that
there is liberation for those who have this clear vision.

Sl SEIeHT St 3 SfreerT ae |
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Jivé brahmatmand jRéys jieyam jivatmand param,
Muktistadaikyavijfianaditi védantadindimah. 16
e jiva - the individual, SEEHAT brahmatmana - as
Brahman, 39 Jiieyah - has to be known, 9 param - the
Supreme (Reality), SYSTeHAT jivatmand - as the individual.
W9 jidyam - has to be known, SRR

tadaikyavijiandt - by the recognition of their Unity, Tf:
muktih - liberation, ----

One should recognise that the individual is essentially
Brahman and that the Supreme Reality Brahman alone is the
individual. Vedanta like a drum proclaims that recognition of
this Unity leads to liberation.

AT W FET SiqRieTaan ey |
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Sarvatmaend param brahma $roturatmataya sthitam,
Nayasastattvavijiiaptau iti védantadindimah. 17
W S’ param brahma - the Supreme Brahman,
AT sarvatmand - as everything, Sd: §rotuh - of the
listener, SATCHTAT atmalayd - as the innermost being, f@lﬁ“‘{
sthitam - obtains, TreelToRTeAT tattvavijiiaptau - in recognising
the Reality, ¥ 3TI9: na aydsah - no exertion, ----

The Supreme Brahman alone obtains as everything,
and also as the innermost being of the listener (of Vedanta).
Hence, Vedanta proclaims that there is no exertion involved
in recognising that Reality.

Ufeeh ATfeh o AT HHasaay |
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Aihikam camugsmikam ca tapa@ntam karmasaficayam,
Tyaktva brahmaiva vijigyamiti védantadindimah. 18
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UEHH aihikam - related to this world, ¥ ca - and,
argfﬁqm amusmikam - related to the other world, TTIT=IH
tapantam - end in suffering, m karmasaficayam -
accumulated actions, TIRAT tyaktva - having relinquished,

& brahmaiva - Brahman alone, faﬁatg vijiigyam - has to be
known, ----

All actions in pursuit of the pleasures of this world or
of the other world ultimately lead to suffering and bondage.
Hence, Vedanta proclaims that the seeker of Self-knowledge
should relinquish all actions prompted by desire and strive to
know Brahman alone.

FEARTTR! BT FEHRIEERT Tl |
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Advaitadvattavadau dvau sithksmasthitladasam gatau,
Advaitavad@nmoksassydt iti vedantadindimah. 19
gt dvau — the two, AR advaitadvaitavadau -
the visions one of unity and the other of division,
LAY AIMH  sizksmasthiiladasaGm - subtle and gross state,
Tl gatau - gained, SEATRIA advaitav@dat - due to the vision
of unity, oied: moksah - liberation, I sydt — takes place, ----
There are two visions: one, that of unity and the
second, that of division. The vision of unity is subtle, and the

vision of division is gross. Vedanta proclaims that among
them, the vision of unity gives liberation.
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Karminé vinivartanté nivartanté upasakah,
JhAanindé na nivartanté it vedantadindimah. 20

10

SIHUT:  karminah - those who are committed to
actions, S vinivartante - return, 3UTTHT: updsakah -
meditators, a3 nivartanté - return, = jAgninah — the
knowers of the Self, 7 9a=a na nivartanté - do not return,--

Vedanta proclaims that there is rebrith for the
performers of rituals and for the meditators, but not for the
knowers of the Self.

RIRTEeEe FH T TeIeTacher |
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Paraksasatphalam karma jianam pratyaksasatphalam,
Jranamevabhyasettasmat it védantadindimah. 21
T karma - ritual, TITHCHAH pardksasatphalam -
has mediate and unreal result, IFH_ jRanam - knowledge,
TTRTACh O pratyaksasatphalam - immediate and real result,
T tasmdt - therefore, FEEE jAidnameéva - knowledge
alone, 3TIVA abhyasét - one has to cultivate, ----
The results of the rituals are mediate and unreal,
whereas those of the knowledge of Self are immediate and

real. Therefore, Vedanta proclaims that one should engage n
the knowledge of Self alone.

o srtse forget gensd SO 57 |
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Vrtha $ramd’yam vidusam vrth@’yam karmindm

$ramah,

Yadi na brahmavijiagnam iti védantadindimah. 22

%@E{T{ vidusdm - of the scholars (or meditators), 3TFH
ayam - this, $H9: §ramah - exertion, 991 vrtha - a waste,
EB&TUTW\karmin&m - of the performers of rituals, 3T9H ayam -
this, $T9: $ramah - exertion, 4T vrtha - a waste, IE yadi - if.,
11 ’




m brahmavijignam - the knowledge of Brahman, 7
na - is not there, ----

Yedanta proclaims that all this exertion of the scholars
(or meditators) and performers of rituals is a waste. if the
knowledge of Brahman is not gained.

S AFRE TR Y o |
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Alam yagairalam yogairalam bhuktairalam dhanaih,
Parasmin brahmani jRiate it vedantadindimah. 23

Wﬁ:ﬁ!{ SEOT parasmin brahmani - the supreme
Brahman, 9 Jhate - being known, MY yagaih - with rituals,
A alam - enough, AN: yogaih - with yogic practices, 3T¢TH_
alam - enough, 95: bhuktaih - with sense pleasures, 3feTH

alam - enough, ¥ dhanaih — with various kinds of wealth,
31eTq_alam - enough, ----

Vedanta proclaims that once the supreme Brahman is
known, no purpose is served by rituals or yogic practices, or
by sense pleasures or various kinds of wealth.

3T AeTE VTSR TR |

THHAT TR g Serafs e |1 ¥
Alam vedairalam $astrairalam smrtipuranakaih,
Paramatmani vijnate iti vedantadindimah. 24

a9 védaih — with the Vedas, 3¢ alam - enough,
YIS: $astraih - with (of) various branches of knowledge,
AAH alam - enough, @'—II(%T‘]:{'I'U'@?: smrtipur@nakail - with
canon texts and the puranas, 37&H alam - enough, W

paramatmani - the supreme Atman, O vijfiate - being
known, ----

!

Vedanta proclaims that once the seeker realises his
innermost Reality, no more purpose is served by the Vedas, or
by various branches of knowledge, or by canon texts and the
puranas.

Tt 7 wpErseisRa 7w R wee |
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Nared na yajusd’rthd’sti na samna'rtho’sti kascana,
Jaté brahmiatmavijidné iti vedantadindimah. 25
Wﬁﬁﬁﬁ brahmadtmavijiane - as the knowledge of
the unity of Brahman and Atman, S jate - takes place, ST
red - with the Rgvéda, ¥ kascana - whatsoever, T
arthah - purpose, 7 3R na asti — is not there, I yajusa -
with the Yajurvéda, ¥ na - no, W1 samnad - with the
Samavéda, 3E: arthah - purpose, 7 IR asti — is not there, -
Vedanta proclaims that for the one who understood
the unity of Brahman and Atman, there is no purpose

whatsoever served by the Rgvéda, the Yajurvéda, or the
Samavéda.

Fraor ferregeaet TeprATEare |
Hremet SRR 3T aeieve: || R&

° Karmdni cittasuddhyartham aikagryarthamupasand,
Maksartham brahmavijignam iti vedantadindimah. 26
THHTTOT karmani - actions. %ﬁ?ﬁ}ﬂ?ﬁ'{
cittasuddhyartham - for the purification of the heart, YT
upasand - meditation, QEP:JT@'{ aikagryartham - for one-
pointedness of the mind, SIS brahmavijianam -
knowledge of Brahman. ﬂﬁ"&%ﬁ{ moksartham - for liberation,

Vedanta proclaims that actions are meant for the
purification of the heart, meditation for the one-pointedness
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of the mind, whereas the knowledge of Brahman is for the
sake of liberation of the person.

o o e N ~
HSHATTIHSHHIT Sl el e |
oo
TR 3 aeFareued: | | e

Saficitagamikarmani dahyante jianavahning,
Prarabdhanubhavanmdoksah iti vedantadindimah. 27

o o e - . — -
HISTARMHSHIT sanicitagamikarmani - accumulated
and future actions, ETHG%WT Jhanavahnin@ - by the fire of
knowledge, &< dahyanté - get destroyed. HRSHTIHATT

prarabdhanubhavat - by enjoying the actions already
fructified, meT: moksah - liberation, ----

Vedanta proclaims that the accumulated actions and
future actions of the knower of Brahman get destroyed by the
fire of knowledge. By enjoying the results of the actions that
are already fructified, he gains liberation.

T quIHEOT gig: 7 &: qrasRoT |

TS 3T Sgrarevey: | | ¢
Na punyakarmana vrddhih na hdanih papakarmand,
Nitydasangatmanisthanam iti védantadindimah. 28

eSS, nity@sangatmanisthanam - for
those who abide in the eternal unattached Atman, E_{Wﬁvﬂ
punyakarman@. - by virtuous action, = Qﬁ_&': na vrddhih -
neither embellishment, TGO papakarmana - by sinful
action, 9 B na hanih - nor loss, ----

Vedanta proclaims that for the knowers of Brahman
who abide in the eternal unattached Atman, there is neither
embellishment by virtuous action, nor loss by sinful action.

e A SUEFAH TTTHHOT |
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Buddhipurvabuddhipirvakrtanam papakarmanam,
Prayascittamaho jiagnam iti vedanantadindimah. 29

3@ ahé - what a wonder!, ﬁlhe&‘i\q(@?o&ic;fgwdl-ﬂ*—l\
buddhiparvabuddhipirvakrtandm ~— whether committed
deliberately or unknowingly, qum papakarmanam - of
sinful deeds, Hﬂﬁﬂﬁ'{ prayaécittam — the atonement, JTH
Jhanam — the Self-knowledge, ---- -

Vedanta proclaims thus : ‘What a wonder! Self-

" knowledge is the atonement for all the sinful deeds committed

deliberately or unknowingly’.

e §) e W WERiEe |

T e T AR W1 3 aRrarsued: (1 30

Drgdréyau dvau padarthau stah parasparavilaksanau,
Drg brahma dréyam maya syat iti vedantadindimah. 30
Tevl  drgdréyau - the seer and the seen,
WERISAIN  parasparavilaksanau - distinct from each
other, g dvau - two, EEE padarthau - categories, &i: stah -
are, €71 drg - the seer, &l brahma - Brahman, TXIH_ dréyam
- the seen, HIAT maya - unreal, ¥ syat - is, --—--
Vedanta proclaims that the seer and the seen are two

distinct categories. Of these two, the seer is Brahman whereas
the seen is unreal.

SAfereaTTrept e RS $R: |
o n o
s T ueter 2fd agrateioed: | | 32
Avidyopadhiks jive mayspadhika i$varah,
Maya’ vidyagunatita iti vedantadindimah. 31
St jivah — the individual, 3R

avidyopadhikah - has nescience as the limiting adjunct, TR

15




i$varah - Ivara (God), HAMe®:  mayopadhikah - has the
Universal Power as the adjunct, WrISTSRIEIG:

maya’vidydgundtitah - transcends the Universal Power the
ignorance and the gunas, ----

Vedanta proclaims that [$vara (God) is indeed the
Supreme Reality manifesting in the adjunct of the Universal
Power, whereas the individual is the same Supreme Reality
Brahman reflecting in the limiting adjunct of nescience.
Brahman Itself transcends the Universal Power, the
nescience, and the gunas of the Universal Power.

AR ¥ FOeR Fejet = Tomeree |

IS GO el T agrareued: 1 | 33

Sakaram ca niragkd@ram nirgunam ca gunatmakam,
Tattvam tat paramam brahma iti vedantadindimah. 32
TRR & nirgk@ram ca - though not having a form,
TI$RHA_sakaram - has a form, %rrjvr T nirgunam ca - though
not having attributes, TONcHHH_gunatmakam - manifests as
the gunas, WHA paramam - supreme, At _tattvam - reality,
T tat - that, STEl brahma - Brahman, ----

Vedanta proclaims that that Supreme Reality
Brahman, though formless, manifests as having a form;
though without attributes, manifests as the three gunas.

fosteel ToreaTsom fonicel Seurae: |
TR0 ST gt SgrarsoeT: || 33

Dvijatvam vidhyanusthanat vipratvam védapathatah,
Brahmanyam brahmavijnanat iti vedantadindimah. 33

IS vidhyanusthandt - by performing the
enjoined actions, [§5TcH_ dvijatvam - the status of a twice-

born, SRUSH: védapathatah - by the study of the Vedas,

16

m vipratvam - the status of a vipra, m

brahmavijfianat - by the knowledge of Brahman, ST&0IH
brahmanyam - the status of a Brahmana, ----

Vedanta proclaims that the one who performs the
enjoined actions is dvija or twice-born, that the one who
studies the Vedas is vipra, and the one who knows Brahman
is Brahmana.

FarrerT fRerd s wel e e |
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Sarvatmand sthitam brahma sarvam brahmatmana

sthitam,

Na karyam karanddbhinnamiti véddntadindimah. 34

§& brahma - Brahman, FeTeHT sarvdtmand - in the

form of everything, REITH sthitam - abides, ¥99 sarvam -
everything, S&IcHT brahmatmand - as Brahman, ﬁ?ﬁ{
sthitam - exists, Eh'l?ﬁ'{ karyam - the effect, SRV karanat -
from the cause;:f IQ*T?F{ na bhinnam - not different, ----

Vedanta proclaims that Brahman alone manifests as
everything and everything has its existence in Brahman alone.
The effect is not different from the cause.

ARG e Ty |
TR SR Te 2 aRrareiued: | | Y

Sattasphuranasaukhyani bhdsanté sarvavastusu,
Tasmad brahmamayam sarvamiti vedantadindimah.35

WTFEW@'@T% sattasphuranasaukhyani - existence
shining and felicity, H’é’&?ﬂg sarvavastusy - in all objects,
TG bhdsanté - appear, T tasmat - therefore, Fé"{
sarvam - everything, SI&HIH_ brahmamayam - pervaded by
Brahman, ---- '
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Existence, shining (self-evidence) and felicity
manifest in all objects. Therefore, Vedanta proclaims that
everything is pervaded by Brahman.

FTENTHT T e e |

aeE SRl ST g SRTrSueH: || 3%

Avasthatritayam yasya kridabhiimitayd sthitam,
Tadéva brahma janiyat iti vedantadindimah. 36

T yasya - upto  whom. ORI

~

avasthdtritayam - the three-fold state of experience,
SIS kridabhamitayd - as the playground, TR
sthitam - is, 7@ tadéva - that alone, &1 brahma - Brahman,
ST janiyat - one has to know, ----

One has to recognise that Brahman alone is
manifesting as the three-fold experience of waking, dream
and deep-sleep states and this experience serves as Iis
playground. This is the proclamation of Vedanta.

TR T A T A |

rar foen sTedd 3 aRmarevey: | 39
Yannddau yaceca nastyanté tanmadhye bhatamapyasat,
Atd mithya jagat sarvam iti védantadindimah. 37

I yat - whatever, 3R adau - in the beginning, 7 na
- is not there, I & yacca — and which, 3 anté - in the end,
T AT nasti — is not there, " madhyé - in-between, dd_tat
- that, WITd 39 bhdtam api - though appearing, 319 asat -
unreal, 3Td: atah - therefore, T sarvam — the entire, ST
Jjagat - universe, MY mithyd - unreal, ----

Whatever is not there in the beginning and in the end,

but appears in-between, is unreal. Therefore, Vedanta
proclaims that this entire universe is unreal.
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TRSHE g 3 SRrateiveH: | | 3¢
Yadastyddau yadastyante yanmadhye bhati tat svayam,
Brahmaivaikamidam satyam iti védaniadindimah. 38
Iq yat - which, 38 adau - in the beginning, &
asti — is there, I yat - which, 3 anté - in the end, S
asti — is there, I yat - which, = madhyé - in-between,
TIH svayam - on its own, AT bhati - shines, Td tat - that,
33H idam - this, TH ekam - non-dual, & T Brahma eva -
Brahman alone, ¥ _satyam - real, ----
Vedanta proclaims that the non-dual Brahman alone is

shining on its own in the beginning, in-between and in the end
(of everything). Hence, It alone is the Reality.

TEFAIET: TET: TR o |

Arerell qeuvss: fq Sgrdateven: || 3R]
Purusarthatrayavistah purusah pasavé dhruvam,
Moksarthi purusasdérésthah iti védantadindimah. 39

U&El:  purusah - the persons, ‘IEGT@EI?J'I%NT:
purusarthatrayavistah — passionately committed to the three-
fold human endeavour, UST: pasavah - ignorant, ¥TH
dhruvam - certainly, Io9: purusah - the person. TvefTelt
moksarthi - desirous of liberation, &S: érésthah — pre-
eminent, ----

Vedanta proclaims that the people who are
passionately committed to the three-fold human endeavour

(dharma, artha, kGma) are indeed ignorant, whereas the one
committed to liberation is pre-eminent.

TeHSNGEH T JrawmEa I
AT SR STTCHE 31 SRIArSueH: || ¥o
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Ghatakudyadikam sarvam mritikamatraméva ca,
Tatha brahma jagatsarvam iti védantadindimah. 40
szﬁﬂgha;akudy&dikam - the pot the wall etc.,
TEH, sarvam - all, GOREEEE I myttikdmatraméva ca -
indeed clay alone, @91 tathd - in the same way, Fé‘l{ sarvam
- all, ST jagat - the creation, & brahma — Brahman, ----
The pot, the wall, etc., are all indeed the clay alone. In
the same way, Vedanta proclaims, all this universe is
Brahman alone.
SftoEe 3 fowam 59 feeans feenfam |
TS RIS Hief 3 Agrarsive: 11 ¥2

Sannihatya trayam hitva dvayam bhittva khilatigam,
Ekam buddhv@’$nutée maksam iti vedantadindimah. 41

W sat - the six, ME& nikatya - having eliminated,
¥ trayam - the three, & hitva - having got rid of, §I9
dvayam - the division, T¥=eT bhittva - having broken,
3TF@?%T%TD{ akhilatigam - the one which transcends
everything, ¥%H eékam - the non-dual, §S&T buddhva -
having known, Iﬁ&i‘{ moksam - liberation, WA asnute -
gains, ----  °

The seeker should eliminate the six enemies (desire,
anger, miserliness, delusion, arrogance, jealousy), transcend
the three gunas (sattva, rajas, tamas), get rid of the false
notion of division, and realise the non-dual Brahman. Vedanta
proclaims that this realisation liberates the person.

o L o (o
AT §UST THTAIS Y TS Y ﬂg’{l{*ﬂqﬂ‘-{\!

59 Tecans s 3 SRrate ey | | %3

Bhittva sat pafica bhittva'tha bhittva’tha caturastrikam,

Dvayam hitv@ srayedekam iti vedantadindimah. 42
20

§Z sat - the six, R bhittva - having got rid of, 1Y
atha - afterwards, U9 pafica - the five, e bhittva -
having got rid of, 3Y atha - afterwards, I caturah - the
four, %1’@:[ trikam - the group of three, TS bhittva - having
got rid of, ¥H_dvayam - the division, & hitv@ - having
relinquished, %" ekam - the non-dual Reality, AT
asrayet - should take refuge, ----

Vedanta proclaims that the seeker should get rid of the
six infirmities (sorrow, delusion, fear of old age and of death,
thirst and hunger), the five sense pleasures, the four mind
modifications (emotions, intellect, memory and the ege), and

the three attachments; further, the seeker should give up the
divisive tendency and take refuge in the non-dual Reality.

e ARHE 38 SEnii v |

SR VIS E 3T SRTSiUeH: || ~ %3
Dého nahamaham déhi déhasd'ksfii niscaydat,
Janmamrtyuprahing’sau iti védantadindimah. 43

TeH_aham - 1, 2% déhah - the body, 7 na - not, 3EH
aham - 1. & déhi - the indweller of the body, TEaTet
déhasaksi - the witness of the body, 3 iti - thus, ﬁ?’ﬂ’?ﬁ
nidcayat - because of the clear understanding, 374! asau - this
person, T‘lﬂWﬁUT: Jjanmamrtyuprahinah - divested of birth
and death, ---- ' ‘

I am not the body; I am the indweller of the body; I
am the witness of the body. One who has such a clear

understanding will be liberated from the cycle of birth and
death, proclaims Vedanta.

WO AEHE o7 WOTETEita e |
gfeaaTE e R, 3T SRIRATS0eH: | | X%
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Prano nahamaham devah pranasiksiti niscayat,
Ksutpipasopasantissyat iti vedantadindimah. 44
3EH aham - I, WUT: pranah - the vital power, 7 na -
not, 316 aham - I, ORI pranasdksi - the witness of the
vital power, ECF devah - the self-shining Atman, 2l iti - thus,
9T niscayat - because of the clear vision, gpfequreaent=:
ksutpipdsopasantih - freedom from the affliction of the
hunger and the thirst, ¥ syat - comes, ---- |

I am not the life force; I am the witness of the life
force. I am the self-shining Atman. One is free from the
afflictions of hunger and thirst because of such a clear vision,
proclaims Vedanta.

A ARHE ¥ T tve |
SRR 3T Semfeten: | | %Y

Mané nahamaham dévah manassaksiti niscaydt,
Sokamohapahanissyat iti vedantadindimah. 45
3&H aham - I, §1: manah - the mind, T na - am not,
HEH aham -1, TR - the witness of the mind, LG déevah
- the self-shining, T it - thus, %{m niscaydt — because of
the clear vision. YNHHBIUET: Sokamohapahanih - the
elimination of sorrow and delusion, ¥1q_sydt — takes place, --

I am not the mind; I am the self-shining witness of the
mind. This clear vision, proclaims Vedanta, eliminates
sorrow and delusion.

e o giganeifa FHeeam )

FTHE IR 31 AGISUSH: || %§

BuddhirnGhamaham dévah buddhisaksiti niscayat,

Kartrbhavanivrttissyat iti védantadindimah. 46
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36T aham - 1. 5 buddhih - the intellect, T na -
not, ¥8H aham - I, 3T dévah - self-shining, Q'F&'W&ﬁ
buddhisaksi - the witness of the intellect, T iti - thus,
ﬁm@ nidcayat - because of the clear vision, Wﬂaﬁ?ﬁ:
kartrbhavanivrttih - the elimination of the sense of doership,
1 syat — takes place, ----

I am not the intellect; I am the self-shining witness of

the intellect. Clear vision of this truth, declares Vedanta,
eliminates the sense of doership.

RIRICR S RGN I BRI R NSRS |

o
HAFEHg TR 3 SgrarseT: | | ¥\

Najranam syamaham dévd jidgnasaksiti niscayat,
Sarv@narthanivritissyat iti vedantadindimah. 47
38H_aham - I, 3ISFH_ qjidnam - the ignorance,
¥ na sy@m — am not, AR ajrdnasaksi - the witness
of the ignorance, T dévah — the self-shining, o it - thus,
TR niscay@t - because of the clear vision, TG

sarv@narthanivritih - the elimination of all the misfortunes,
1 syat — takes place, ----

I am not the ignorance; I am the self-shining witness
of the ignorance. This clear vision, declares Vedanta,

‘eliminates all misfortunes.

378 Wit ﬂ}ﬁaﬂ%ﬁ?ﬁﬁ g A
T Uy goisH fogm sfa Serateioe: 1 ¥¢

Aham saksiti yo vidyat vivicyaivam punah punah,
Sa éva muktd’sau vidvan iti vedantadindimah. 48

3EH aham - |, wredt sdksi - the witness, 30T iti - thus,
9q: Y9: punah punah - again and again, faterea vivieya —
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having discriminated, I: yah - whosoever, UaH évam - in this
way, %l’a'lﬂ vidyat - recognises, g o TF asau sa éva —
such a person alone, J: muktah - the realised one, -----

‘I am the witness alone’. Whosoever recognises thus
by constant discrimination alone is the realised person,
declares Vedanta.

& HIAT 7 TehR F WA WA TR |

o - ~_x oo~
3 TR greasraisoe: | | ¥R

Naham maya na tatk@ryam na saksi parama’smyaham,
Iti nissam$ayajiignanmuktirvedantadindimah. 49
3eH aham — I, HEAT maya - the maya, F na - not,
ﬁaﬂf{{ tatkdryam - its effect, 7 na - nor, Tl sakst - the
witness, ¥ na - nor, SeH aham - I, TH: - the Supreme
Reality, AT asmi - am, 3d it - thus, m
nissamsayajiianat - because of the doubtless knowledge,
Tqf: muktih - the liberation, -----

. [ am neither the maya nor its effects; I am not even the
witness: I am the Supreme Reality. One who knows it thus
without an iota of doubt gets liberated, declares Vedanta.

e HeHE We W Tara e |

T T Fel 3 3 SgrrsveH: | | Lo

Naham sarvamaham sarvam mama sarvamiti sphutam,
JRate tattve kutd duhkhamiti vedantadindimah. 50

€Y aham - I, W8 sarvam- all, T na - not, STEH,
aham -], Fé{ sarvam - all, ﬂ‘ocr'{ sarvam - all, 79 mama -
mine, BT iti - thus, THIH_sphutam - clearly, T tattvé - the
Reality, NIk Jhate - when known, 3:@H duhkham - sorrow,
$d: kutah - from where is?, -----

I am none (of this creation); I am all; everything is
mine. ‘“Where from does the sorrow arise for the one who
clearly knows the Reality thus?’ questions Vedanta.

BT TSae ISTRAT AT TT W& |

AT EEIS ST 7 GE Ihel ASATSOSH: | | g
Deéhadipaficakosastha ya satta pratibhasate,
Sa satta’’tma na sandeha iti vedantadindimah. 51

AT ya - which, T satta - existence, SBICUSTHITET
dehadipaficakbsastha - present in the five sheaths beginning
with the food sheath, ST pratibhdsaté - is shining, 9T sa
- that, 9T satid - existence, HIH atma - Atman, T=<E: na
sandehah - no doubt, -----

The existence that is shining in the five sheaths

beginning with the food sheath is indeed Atman; there is no
doubt about it, declares Vedanta.

LRI I=Tah T AT TR |

T WHTARIEAT Har 3 ArSive: | | U

Deéhadipaficakdsastha ya sphiirtiranubhiiyate,
Sa sphiirtiratma naiv@nyat iti vedantadindimah. 52
Iqr ya - which, Pf%: sphurtih - knowingness,

SBICUSTh ST déhddipaficakdsastha - present in the five
sheaths beginning with the food sheath, 4 anubhizyaté -
is experienced, ¥ sa - that, ?‘fﬁk sphartih - knowingness,
AT Gtma - Atman, 39 anyat - any other, 79 naiva - not
at all--

We experience the knowingness in the five sheaths
beginning with the food sheath. That knowingness is none
other than Atman, declares Vedanta.
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LRI USTRITRT a7 MR |

1 eI Fe 3 SgrTSvey: || w3
Dehadipaficakosasthd ya pritiranubhiiyats,
Sa pritiratma kitastha iti vedantadindimah. 53
g7 ya - which, it pritih  — love (joy),
TEICYSTHITRAT dehddipaficakdsasthd - present in the five

sheaths beginning with the food sheath, 313‘?31’?( anubhiyate -
is experienced, 9T sa@ - that, it pritih — love (joy), STEHT
atma - Atman, ¥ katasthah — the utter unchangeable, ---

We experience love or joy in the five sheaths

beginning with the body sheath. That joy alone is the utter
unchangeable Atman, declares Vedanta.

ARSI a7 §l S oI |

T HT I S 3 At 1 Wy
Vyomadipanicabhiitastha ya satta bhdsaté nrnam,
Sa satta paramam brahma iti véddntadindimah. 54

W‘:ﬁw vyomadipaiicabhiitasth@ - present in
the five elements beginning with the space, AT y&@ - which, 9T
satta - existence, JUNH nrnam - to humans, WS bhasate - is
sensed, HT s@ - that, U<l sattd - existence, UXHH paramam -
Supreme, Si®&l brahma - Brahman, ----

Human beings comprehend the existence in the five
elements beginning with the space. Vedanta declares that that
_existence is the Supreme Brahman.

AU a1 ORI |
1 faeg W o 3 SRrreiven: | | Wy

Vyomadipanicabhiitasthd ya cidekanubhiiyate,
Sa cideva param brahma iti védantadindimah. 55
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U qAT vysmadipaficabhiitasthd - present in
the five elements beginning with the space, 3T y& - which, THT
¢kd — one, 9T cit - awareness, I anubhilyaté - is
experienced, T sa - that, %I?Ul‘q' cit éva — awareness
alone, WH_param - Supreme, ST&l brahma - Brahman, ----

The awareness that is intrinsic to the knowledge of the
five elements is the Supreme Brahman, declares Vedanta.

ATy aeT a1 MR |

1 R et T 3 aRrrsiuen: | | &
Vyomadipaficabhiitasthd y& pritiranubhilyate,
S@ pritireva brahma sydt iti vedantadindimah. 56

MIHIEHOﬂﬁdW vyomadipancabhiitasthd@ - present in
the five elements beginning with the space, AT ya - which,
Wit pritih — joy, 313‘{&?} anubhiiyaté - is experienced, ¥
s@ - that, e T pritih &va — joy alone, Sl brahma -
Brahman, ¥T¢ syat — happens to be, ---—-

The joy that comes to experience in the knowledge of
the five elements alone is Brahman, declares Vedanta.

SEITEERIeTT ST AT | SIS |

HEATETR TEHT 3T SRTATSoeH: | | e

Dehadikosaga sattd ya sa vyomadibhitaga,

Manabhavanna tadbhéda iti vedantadindimah. 57

7 ya@ - which, 9T satt@ - the existence, TEICHITIT

dehddikdsagd - present in the sheaths beginning with the
body, 9T sa - that, AT vyomadibhiitagd - present in
the five elements beginning with the space, aqjﬂa: tadbhedah
— the difference between them, T na — no, HMHAMIEKR]
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manabhavat — as it is not established by any means of
knowledge, ----

The existence manifest in the five sheaths beginning
with the body and that manifest in the five elements
beginning with the space are one and the same. There is no
difference between the two, declares Vedanta, since such a
difference is not established by any means of knowledge.

RITEHITAT THIT: AT | SIS |

HHETET TEHT 3 QTS UsH: | | W
Dehadikosaga sphartih ya sa vyomadibhiitaga,
Manabhavanna tadbheda iti védantadindimah. 58

AT ya - which, TBfT: sphartih — the knowingness,
SEISHINIT dehadikosaga - present in the sheaths beginning
with the body, T s@ - that, SNTIGTEN vyomadibhitaga -
present in the five elements beginning with the space, Fﬁ{ﬁﬁ:
7 tadbhéedah na — there is no difference between them,

HHATHIER manabhavat — as it is not established by any means
of knowledge, ----

The knowingness manifest in the five sheaths
beginning with the body and that manifest in the five
elements beginning with the space are one and the same.
There is no difference between the two, declares Vedanta,
since such a difference is not established by any means of
knowledge.

ZEIeRIeTT Wi ar | Sy |
HHETHET TEHT 31 ARATSoey: | | u]
Déehadikoéaga pritih ya sa vyomadibhitaga,
Manabhavanna tadbhéda iti védantadindimah. 59
T y& - which, Hifa: pritih — the love (joy), SRITEar
dehadikosaga - present in the sheaths beginning with the
28

body, TT s - that, SHHIKYTT vyomadibhiitagd - present in
the five elements beginning with the space, ?@33: q

‘tadbhedah na — there is no difference between them,

HHETHER] manabhdvat — as it is not established by any means
of knowledge, ----

The joy that is manifest in the five sheaths beginning
with the body and in the five elements beginning with the
space are one and the same. There is no difference between
the two, declares Vedanta, since such a difference is not
established by any means of knowledge.

AR T SRiare 7 SR |
o [ o
JHTOTSh T H-ETTe, ST RIS iUeH: || &0

Saccidanandaripatvat brahmaivatma na samsayah,
Pramanakétisandhanat it vedanantadindimah. 60

AEERH=EE saccidanandaripatvat - because of

being the Existence-Awareness-Happiness, THTOTR e H T
pram@nakaotisandhandt - because of being established by
countless means of knowledge, TCHT Gima - Atman, S&T TS
Brahma &va - Brahman alone, ¥ ¥ na saméayal - no
doubt, ---- ‘

The intrinsic nature of the individual is Existence-
Awareness-Happiness. This is also established by countless

means of knowledge. Hence, declares Vedanta, Atman is
indeed Brahman alone.

T et Fa wdy ShEra: |

IAHET T W 3 SRASoeT: || &

Na namariipeé niyaté sarvatra vyabhicaratah,

And@maripam sarvam syat iti vedantadindimah. 61
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WaT sarvatra - in all places and at all times and in all
objects, ERE: vyabhicaratah - because of being
unsteady, AEY n@marapé - name and form, 7 na - not, FIA
niyaté - constant, Fé‘{ sarvam - everything, AHEYH
anamaripam - without name and form, I syat — is, ----

The names and forms of all objects are unsteady at all

times and in all places. Therefore, declares Vedanta, the
reality of everything is beyond names and forms.

7 SRR T foRr |

FATHR F A @ 3 A ioe: || &3
Na jivabrahmanérbhédassattaripena vidyate,
Sattabhéde na manam syat iti védantadindimah. 62

SSSEI: jivabrahmandh - between the individual
and Brahman, qg: bhédah — the difference, TATEUT
sattariipena - in the form of existence, ¥ RE na vidyaté -
(is) not there, TANe sattabhéde - with reference to the
difference in the existence, WY manam - means of
knowledge, 7 ¥ na syat — is not there, ----

There can be no difference between the individual and
Brahman in terms of existence, because there is no way of
establishing (using a means of knowledge) the difference in
terms of existence between them, declares Vedanta.

T TSRS (T o |

THANS T AW W 3 SRt | | &3

Na jivabrahmanérbhédassphirtiripéna vidyate,
Sphartibhede na manam syat iti vedantadindimah. 63

SESRIO: jivabrahmansh - between the individual
and Brahman, e bhédah - the difference, '\CES%F&UT
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sphurtiripéna - in the form of knowingness, = IEEGIROY
vidyat? - (is) not there, TEITSR sphiirtibhedé - with reference
to the difference in the knowingness, HIMH mdnam - means of
knowledge, 7 ¥ na syat — is not there, ----

There can be no difference between the individual and
Brahman in terms of knowingness, because there is no way of

establishing (using a means of knowledge) the difference in
terms of knowingness between them, declares Vedanta.

T SesRmnye: St Sl
] 7 A e g SErre e || 8y

Na jivabrahmandrbhédah priyariupéna vidyate,
Priyabhéde na manam syat iti vedantadindimah. 64
eS| jivabrahmandh - between the individual
and Brahman, 9. bhédah - the difference, frrEgor
priyariipéna - in the form of joy, ¥ e na vidyaté - (is) not
there, Y priyabhéde - with reference to the difference in
the joy, A9 m@nam - a means of knowledge, 7 ¥1d na syat
— is not there, ----
There can be no difference between the individual and
Brahman in terms of joy, because there is no way of

establishing (using a means of knowledge) the difference in
terms of joy, declares Vedanta.

T ArSFaTye: T ®907 foRn |

T W T T SerreseH: || &Y
Na jivabrahmandrbhédah namnd riapena i)idyaté,
Namné riipasya mithyatvat iti vedantadindimah. 65

HISSEON: jivabrahmandh - between the individual
and. Brahman, 9e: bhédah - the difference, AT namna - by
name, ®UT ripena - by form, = = na vidyaté - is not
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there, A: n@mnah - name, ©IF ripasya - form, ﬁ?%l'lm
mithyatvat - being unreal, ----
There can be no difference between the individual and

Brahman in terms of name and form, because the latter are
unreal, proclaims Vedanta.

T STaseonys: NussEmeded: |

SCTHAR TN 3 ST 0T | | &%
Na jivabrahmanorbhédah pindabrahmandabhedatah,
Vyastessamasterekatvat iti védantadindimah. 66

BICERLIE Jivabrahmanéh - between the individual
and Brahman, o bhédah - the difference, TvssEveaRa:
pindabrahmandabhédatah - because of the difference
between the individual and the universal bodies, T na — (is)
not there, =L vyasteh - the individual body, TR
samasteh - the universal body, THtaT ekatvat - being one
and the same, ----

There can be no difference between the individual and
Brahman because of the difference between the individual
and the universal bodies, because both of them are one and
the same --- thus proclaims Vedanta.

& T AT Sel Fa AR |
S AEEH 3 At veH: | | g\

Brahma satyam jaganmithyd jivé brahmaiva naparah,
Jivanmuktastu tadvidvan iti vedantadindimah. 67
S Brahma - Brahman, 999 satyam — (is) the
Reality, S jagat - the world, 9T mithya - (is) unreal,
S jivah - the individual, /& TF brahma eva - Brahman
alone, AIT: aparah - other, ¥ na — no, TEEM, T tadvidvan

L2
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tu - one who knows That, G'ﬁaﬂi?ﬁz Jivanmuktah - liberated
while living, ----

Brahman alone is real, whereas the world is unreal.
The one who knows That is indeed liberated even while living
---- proclaims Vedanta.

IAHEY Hhel 0 Feerd TR |
F S FAl TY 30T AGTATSVSH: | | &<

Anamariapam sakalam sanmayam cinmayam param,
Kuto bhédah kuto bandha iti vedantadindimah. 68

HheH  sakalam - everything,  SAHEUH
anamaripam - without names and forms, §HIH_ sanmayam
— the crystallised Existence, [o&H cinmayam - the
crystallised Consciousness, 9H_param — Supreme (Reality),
9% bhedah — the division, P kutah - from where?, S

bandhah - the bondage, F: kutah - from where?, ----

Everything is the Supreme Reality, which is beyond
names and forms. That Reality is the crystallised Existence-
Consciousness. ‘Where is the division? Where 1is the
bondage?’, demands Vedanta.
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Na tattvat kathyate 16ko namadyairvyabhicaratah,
Vaturjaratha ityadyairiti véedantadindimah. 69
: lokah - the person, 9¢: vatuh - the young, S3:
Jarathah - the old, T AR ityadyaih ndmadyaih - by
appellations such as these, R vyabhic@ratah - in ever
changing way, %I kathyat? - is addressed, oIl fattvat -
based on the Real Nature, 9 na - not, ---—-
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The individual is addressed by such ever-changing
appellations as the young, the old, etc. In doing so, declares
Vedanta, the people are not addressing the Real Nature of the
person.

AT fosatsstet Tagee: |
ARG SEFAEOEH: || o

Namarupatmakam visvamindrajalam vidurbudhah,
Anamatvadayuktatvaditi vedantadindimah. 70

&“I’EP{ visvam - the world, FAHEUCHDHH
namariapatmakam - constituted by npames and forms,
oMol indrajalam — a show of magic, 8T: budhdh - the
wise, 195  viduh - know, AT an@matvat - because the

names are not fixed, 3we ayuktatvat - because it does
not deserve to be categorised as Real, ----

The wise know that this world, constituted by names
and forms, is just an appearance like a show of magic. It does
not deserve to be categorised, because the names are ever-
changing to such an extent that they are not names at all,
declares Vedanta.
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Abédadarsanam moksassamsaro bhedadarsanah,
Sarvavedantasiddhanta iti vedantadindimah. 71
aﬁwﬁq abédadarsanam - the vision of non-
difference, T8 moksah —  liberation, TEE:
bhedadarsanah - taking the division to be correct, TE:
sams@rah - life of becoming,  TIARIATFEIRT:

sarvavedantasiddhantah - the established truth of the
concluding portions of all the Vedas, ----
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The vision of non-difference liberates the person,
whereas taking the division to be correct pushes the person
into the life of becoming. This is the established truth of the
concluding portions of all the Vedas, declares Vedanta.
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Na matabhinivésitvGnna bhasa’ vesamatratah,

Muktirvinad’ tmavijiignaditi vedantadindimah. 72
TETIHARTET  mat@bhinivésitvat - due to the

religious fanaticism, Hﬁﬁ: muktih - liberation, ¥ na - no,
TITS SAYTHTI: bhdsd  vésamdtratah - just because of one’s
fanatical commitment to a language, T na - no, ToFT
SHFET%F@?I?L ving atmavijianat — without the knowledge of
the Self, ----

One cannot gain liberation by religious or linguistic

fanaticism. Vedanta declares that liberation cannot be gained
without the knowledge of the Self.
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Na kdmyapratisiddhabhih kriyabhirmoksavasanda,
I$varanugrahdt sa syaditi vedantadindimah. 73
FANANEI: kdmyapratisiddhabhih - by desire-
based and prohibited, TFaT: kriyabhik - actions, TS
méoksavasand - an inclination towards liberation, ¥ na - no, HI
s - that, SSRFUET [svardnugrahat - due to the grace of the
Lord, ¥ syat — takes place, ----
Liberation cannot be gained by performing actions

inspired by desire or by avoiding the prohibited ones. It can
be gained by the grace of the Lord, declares Vedanta.
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Avijriate janma nastam vijidate janma sarthakam,
Jhaturatma na daré syaditi vedantadindimah. 74
AlaTTa avijiiate - when not known, S9 janma — the
birth. FH nastam - is wasted, &3S vyniaté - when known,
ST janma - the birth, T sarthakam ~ is fulfilled, 7TeAT
atma - Atman, ¥ jAdtuh - from the knower, 33 diare -
distant, T ¥ na syat — is not, ----

If one does not know Atman in one’s life-time, his life
is wasted. On the other hand, human life is fulfilled if one
knows Atman in one’s life-time. Vedanta declares that Atman
is not far away from the knower.
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Dasamasya parijiané n@yaso’sti yatha tathd,
Svasya brahmatmavijiana iti vedantadindimah. 75
I9T yatha - just as, SXHE dasamasya - of the tenth
person, g parynané - in knowing, 3TE: @ydsah -
exertion, T 3T na asti — is not there, 9T tathd - in the

same way, ¥  svasya - one’s, SETCHETH
brahmatmavijfiane - in knowing Atman as Brahman, ---

There is no exertion in knowing that the tenth person
1s indeed safe. In the same way, there is no exertion involved
in knowing one’s own true nature as Brahman, declares
Vedanta.

SRR I e fawar e
30 T I 3 SerreveT: | | 0§

36

Upéksyaupadhikan dosan grhyanté visayd yathd,
Upéksya drsyam yad brahma iti védantadindimah. 76
SﬁCITFH‘cFI{ aupadhikan - belonging to the limiting
adjuncts, aﬂﬂ\d&s&n — the blemishes, 30T upéksya - having
ignored, IELRIR visayah — the objects, IIT yatha - just as,
T grhyanté - are appreciated, 3WeT upeksya - having
ignored, ¥¥3H_ dréyam - the seen, Id yat - which, F&
brahma - Brahman, ----
In appreciating materials like sugar, we ignore the
shape in which it is obtained. In the same way, declares

Vedanta, one has to appreciate the underlying Brahman
beyond what is seen on the surface.
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Sukhamalpam bahukléso visayagrahinam nrnam,

Anantam brahmanisthGnamiti védantadindimah. 77

q@H_ sukham — the joy, 3¢9H alpam - a little,

FEIFAST:  bahuklesah - a lot of pain, JUTH nrn@m - to the
people, %TW’I%’UTI'{ visayagrahinam - who seek pleasures,
a@ﬁﬁaﬂﬂ{ brahmanisthdnam - to those who abide in
Brahman, 39=1H anantam - infinite, ----

People who seek pleasures get a little joy and a lot of
pain. On the other hand, declares Vedanta, those who abide in
Brahman gain infinite happiness.
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Dhanairva dhanadaih putrairdariagarasahodaraih,
Dhruvam pranaharairduhkhamiti vedantadindimah.78




¥: dhanaih - with the wealth, &1 v@ - or, e
dhanadaih — along with the methods bestowing wealth,
WUTeY: pranaharaih — draining away the vitality, Eﬁ'\ putraih
- with the sons, TRTTREE Y daragarasahédaraih - with the
wife a house and brothers and sisters, $&H duhkham -
suffering, e dhruvam — certain, ----

Wealth along with the means to gain it, sons, wife,
brothers and sisters or a house, all of them, drain the vitality
of a person and cause him only sorrow, declares Vedanta.
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Suptérutthaya suptyantam brahmaikampravicintyatam,
Natiduré nrnam mrtyuriti vedaniadindimah. 79

IUT utth@ya - having got up, E‘ﬁr suptéh - from the
sleep. Y&I~TH_ suptyantam - till (going to) sleep, ThH ekam -
the non-dual, & brahma - Brahman, WaTE=<Ia]
pravicintyatam - has to be incessantly contemplated upon,
O nrnam - to the humans, J&: mrtyuh — the death, 31'%133
atidiré - in the distant future, 7 na — (is) not, ----

The seeker should incessantly contemplate upon
Brahman from the time of waking up till he goes to bed. For,
to the humans, death is not in the distant future, declares
Vedanta.
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Pancanamapi késanam maya narthavyayécita,
Tatsakst brahmavijfianamiti védantadindimah. 80

UMY paficanamapi — of all the five, m
kosanam - the sheaths, HET maya - appearance, DRI
38

anarthavyayocitd - unreal transient and deserving to be so,
Terett tatsGkst - their witness, S& brahma - Brahman,
TS vijfignam — (is) the knowledge, ----

All the five sheaths are transient appearances alone.
They are not real and deservingly so. But, the witness of those
sheaths is Brahman. This is the true knowledge, declares
Vedanta.
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Dasamatvaparijfiané navajiiasya yatha sukham,
Tathd jivasya sampraptiriti vedantadindimah. 81

JAT yathd - just as, TOT navejiiasya - to the one
who has known the nine (persons), TYHEANETH
dasamatvaparijfiané - when the tenth (person) is known,
g@H_ sukham - happiness, T fatha - in the same way,
Sicre) Jjivasya - to the individual, Fofee: sampraptih - great
gain, ----

The one who has known the nine persons becomes
happy when he knows the tenth person. In the same way,

when the individual knows his true nature, declares Vedanta,
he gains infinite happiness.
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Navabhyo’sti param pratyak nava véda param param,
Tadviyfianadbhavétturya iti vedantadindimah. 82
W% pratyak - the innermost Reality of the
individual, Fg¥: navabhyah - from the nine (categories), 9¥H
param - distinct, 3T asti - is, ¥ param — the Supreme
Reality, 798 nava - the nine, WH_param - as distinct, 95
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véda - knows, TGN tadvijianat - due to that knowledge.
TAT tury@ - the fourth, T&d bhavét - becomes, - (not a
satisfactory sentence).

The innermost Reality of the individual (Atman) is
distinct from the nine categories (the five sense organs/ the
five organs of action/ four different levels of mind/ the five
vital forces/ the five elements together with ignorance. desire,
action and the individual). One who knows these nine
categories as non-Atman. gains the fourth (transcending the

three states of experience), namely Atman, thus proclaims
Vedanta. '
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Navabhasa navajnatvat navépadhin navdtmand,
Mithya jratva’vasisté tu maunam védantadindimah. 83
A9 nava — the nine, THME: @bhasdh - appearances,

AAIHAT navatmana - as the truth of the nine, &FTald
navajriatvat - because of being the knower of the nine, Fel
nava - the nine, STHH upddhin - limiting adjuncts, e
mithyd - unreal, ¥ jAdtvd - having known, YT
avasiste - as one remains, rﬁ?{ maunam - silence, q tu -
indeed,-~

The above nine limiting adjuncts are mere
appearances. The truth of these nine is the knower alone. The
knower should recognise these nine as unreal. Then one
remains in silence as the end result of all negation, declares
Vedanta.
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Parame brahmani svasmin pravilapyakhilam jagat,
Gayannadvaitamatmanamasteé védantadindimah. 84
Wﬁﬂ{ svasmin — in one’s own true nature, TXH SEIUT
paramé brahmani - in the Supreme Brahman, 3TF@T*T{
akhilam — the whole. SI7Td_jagat - world, YT pravilapya
- having resolved, Bﬁa’f[ advaitam — the non-dual, 3THTH
atmanam - Atman, T A ga@yan dsté - keeps on singing,
The seeker of Self-knowledge recognises the Supreme
Reality Brahman as his own essential nature. He resolves the

entire universe in that non-dual Atman and keeps on singing
its glory, declares Vedanta.
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Pratilomanulomabhyam visvaropapavadayoh,
Cintané $isyaté tattvamiti vedantadindimah. 85

SAHATTT  pratilomanulomabhyam - by the
reverse and regular order, feraRTaTeTEa:
visvaropapavddayoh - of the superimposition and negation,
=™ cintané - as the contemplation is done, T<aH_tattvam -
the Reality, NI $isyate - remains. ----

From Atman arises the space; from space the air; from
air the fire; from fire the waters; and from waters the earth.
This is the Nature’s order. The universe is superimposed on
Reality in this order. This superimposition can be negated in
the reverse order by (cognitively) resolving successively earth
into waters, waters into fire, fire into air, air into space and
finally space into Atman the irreducible remainder which is
the Reality, declares Vedanta.
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Namarupabhimanassyat samsarassarvadehinam,
Saccidanandadrstissyanmukitirvédantadindimah. 86

AMEANNS:  nd@marapdbhimanah - commitment as
‘me’ and ‘mine’ with reference to the names and forms,
F‘é‘é%ﬂ“{ sarvadehingm - for all humans, 9§91 samsdrah -

the life of becoming, ¥ sydt - becomes, WEATIRE

saccidanandadrstih - the vision of Existence-Awareness-
Happiness, qfh: muktih - liberation, S syat - is, ----

When a person is committed to the things of the world
(name and form) as ‘me’ and ‘mine’, he is caught in the life
of becoming. This is true with every human being. On the
other hand. if one gains the vision of Existence-Awareness-
Happiness, that is the liberation, thus declares Vedanta.
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Saccidanandasatyatve mithyatvé namaripaydh,
Vijnate kimidam jieyamiti vedantadindimah. 87
[ . p— -
qeggHA<9ca™  saccidanandasatyatvé - the

Existence-Awareness-Happiness as the Reality, AT&U:
n@marapayoh - names and forms, e mithydtvé - as
unreal, IERIG) vynate - when once known, 89 idam - this
world. T ?RTT{ kim jiieyam - is it worth knowing?, ----

‘When once it is known that Existence-Awareness-

Happiness is the Reality and names and forms are unreal’,

Vedanta demands, ‘is it necessary to explore this world
further?’
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Salambanam nirglambam sarvalambavalambitam,
Alambénakhilalambamiti veddntadindimah. 88

A=Y salambanam - having the aftributes,
HOI(IM*-GI|qc’lﬁ@ldH\sarv&lambc‘walambitam - being the ultimate
ground or arena as the substratum for all the attributes,
Ret= nird@lambam - having no attributes, e Glambé
- on engquiry, SATEATTEY akhilalambam- refuge for all, T na
—not, ----

Brahman is the substratum for all the attributes (the
entire universe); yet It has no attributes intrinsically. Hence,
being the ultimate substratum, it sustains the entire universe
as the ultimate ground or arena of everything, and at the same
time. from Its own stand-point, it sustains nothing, for, there
is none other than Itself, declares Vedanta.
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Na kurydt na vijaniyat sarvam brahmétyanusmaran,
Yathd sukham tatha tisthediti vedantadindimah. 89

G’é{ sarvam - everything, &l bra/uma - Brahman, Eisl
iti - thus, 3R anusmaran - contemplating, 7 W na
kuryat - may not act, ﬁTﬁFﬁ'&'ﬁ na vijaniyat - may not
know, - in which way, 99T @ T yathd sukham tathd - in
happiness, ﬁf@'ﬁ\ tisthet — remains, ----

The enlightened person sees everything as Brahman.
He may not act or he may not try to know anything in
partictlar. He remains happily as Brahman, proclaims
Vedanta.
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Svakarmapasavasagah prajio’nys va jans dhruvam,
Prajiiassukham nayetkalamiti vedantadindimah. 90
9IT: prajfiah — (whether) enlightened, 3/=F: &1 anyah
va - or otherwise, S™: janah — a person, gaq dhruvam -
certainly, TTFIUTISINT: svakarmapasavasagah — governed
by the bondage of his own actions, WIS prajiah - the
enlightened, & nayat - spends, I¢TH_ kalam - the time,
JEH sukham - with happiness, ----

Whether a person is enlightened or otherwise, he has
to reap the results of his earlier actions (which have given
birth to this body). The enlightened person spends the time of
his life with happiness, declares Vedanta.
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Na vidvan santapeccittam karana’karans dhruvam,
Saravamatméti vijidnat it vedantadindimah. 91

TS5 vidvan - the enlightened person, SRUTSTHT:
karana’karanah — whether engaged in actions or not, f%l'ﬁ'{
cittam — the mind, 7 W‘iﬁ\na santapet - would not torment,
a9 dhruvam - it is certain. Hér{ saravam — everything,
AT @tmd@ — Atman, 319 it - thus, ﬁﬁﬂ:ﬂq vyRanat -
because of the knowledge, ----

The enlightened person is not tormented whether he is
engaged in actions or not. This is so because, declares

Vedanta. he has firm knowledge that everything is Atman
alone.

e SRR ety @ |
FarsTUerRE i agteve: | | ’R

44

Naivabhasam spriet karma mithyopadhimapi svayam,
Kuto’dhisthanamatyacchamiti vedantadindimah. 92
$H karma - the action, ¥IH_svayam - on its own,
Ty ey mithyopadhim api - though an unreal adjunct,
ATHIEH abhasam - the reflection, ¥ U Hﬁ?[na eva spréét -
does not touch at all, 3TIDH_atyaccham — the very pure,
HMDBHH_ adhisthanam - substratum, Fol: kutah - where is
the question?, ----
Action cannot on its own taint even the reflection (of
the Awareness in the mind, namely the witness), which is but

a limiting adjunct. Where is the question of the action tainting
the substratum, the Awareness, demands Vedanta.
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Aho’smakamalam mohair@tma brahmeéti nirbhayam,
Srutibhériravd’dyapi sriyaté $rutirafijanah. 93
3781 aho - what a wonder!, HTRH_asmakam - for us,
mWe: - mohaik with delusions, 3o alam - enough, 3ATHI
atma - Atman, §& brahma - Brahman,%ﬁf iti - thus, ﬁ'ﬁ'ﬂ'ﬁ[
nirbhayam - fearlessly, %ﬁama': Srutirafijanah - very
pleasant to hear, JfTSRRE: srutibhériravah - the drum beat
of the Vedas, 37U adydpi - even now, %131@( $ruyatée - is
being heard, ----
What a wonder! Enough of delusions for us! The
drum beat of the Vedas declaring fearlessly that Atman is

indeed Brahman is being heard even now. What a pleasant
message it is!
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Vedantabherijhankarah prativadibhayankarah,
Srityatam br&hma,nais’érfmaddak.gin&mﬁrtyanugrah&t. 94

SIS ®N: vedantabhérijhankarah - the sound

of the drum of Vedanta, ey

N

prativadibhayarikarah - frightening to those who argue
against it, STEIOY: brahmanaih - by the followers of the Vedas,
’blﬁl*-lar&lulll-lecqjlusm\ érfmaddak.sin&mﬁrtyanugrahc‘zt - because
of the grace of the Lord Daksinamarti, FIAH_ Srayatam -
may be listened to.

The followers of the Vedas come to listen to the drum
beat of Vedanta by the grace of the Lord Daksinamurii. This
sound is frightening to those who argue against the vision of
Vedanta.
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