Manisaparcakarm

Adi Sankaracarya

Page 1



ERES R  C | oo Manisapaficakar * toa® ¥

2 ~_ 3
STHAICAHIAYET FdwgHT Ha=dTd_|
o 9 [N a NS o e
Al g A & e T3 TT=Sid |
annamayadannamayamathava caitanyameva caitanyat |
yativara dirikarturir vafichasi kiri1 briithi gaccha gaccheti ||

STARAT T=HIH annamayat annamayam — from the physical body (which is made of modifications of
food) to another physical body; 4l athava — or else; %?FQILQH caitanyam eva — awareness itself;
%ﬁﬂl&caitanydt — from awareness; AfaX yativara — Oh exalted ascetic; @ﬂﬁ{dﬂﬁkartum — to keep
away; AEBM varichasi — desire; fRH e 77%8 =8 & kim brihi gaccha gaccha iti —why do you tell

“gO’ gO”_

Oh sage,why do you ask me, “Go, go”? Do you want to keep away one physical body from another, or
awareness from awareness?
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pratyagvastuni nistarangasahajanandavabhodhambudhau
vipro "yari1 Svapaco "yamityapi mahanko "yar vibhedabhramah |
kirii gangambuni bimbite 'mbaramanau candalavithipayah
piire va ntaramasti kaficanaghatimrtkumbhayorva ‘mbare ||

TeR-TEGF pratyak-vastuni — in the subject that is innermost (the Self); FERE-T&I-3THw- ST TH-
GTQQ,‘ST nistaranga-sahaja-ananda-avabhodha-ambudhau — in the ocean of the natural bliss that is

awareness, that is free from waves (of thoughts, limitations, etc.); faw: TIH_ viprah ayam — this is a




Brahmana;, *d99: 19H_ svapacah ayam — this is a dog-eater; T it — thus; i) api — indeed; HEI]
mahan — great; &+ kah — why; 3TH_ fera-vm: ayam vibhedha-bhramah — this recognition of difference

AT kim — is there; TFI-3T gl ganga-ambuni — in the waters of Ganges; TofbeId STEaRHON bimbite
ambaramanau — in the reflection of the sun; UG 99 candalavithi payah — in the waters on the
side of the street of a candala (gutter water); ‘f{ piire — that is filled up; a1 va — or; e A h
antaram asti kim — is there a difference; =t aﬁ-ﬂ&mt kaficana-ghati-mrt-kumbhayoh — in the

golden pot or a clay pot; 9T va — or; IR ambare — in the space

isa

(Oh sage) is there a difference in the reflection of the sun in the waters of Ganges or in the gutter
waters? Is there a difference in the space that fills up a golden pot or a pot of clay? (Then) in the ocean
of limitless awareness that is natural (one own’s nature), which is free from waves (of thoughts of

distinctions and pecularities), in the Self that is innermost (that is, atman) why is there a recognition of
great difference, as ‘this is a Bramana, this is a dog-eater’?

<" F The preceeding two verses are attributed to Lord Siva; ' i ¥
The following verse is the first of Manisapaficakari.

Verse# 1
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jagratsvapnasusuptisu sphutatara ya samvidujjrmbhate

ya brahmadipipilikantatanusu prota jagatsaksini |

saivaham na ca drsyavastviti drdhaprajfiapi yasyasti ce-
ccandalo’stu sa tu dvijo’stu gururityesa manisa mama |1 111

S Eav-gyy jagrat-svapna-susuptisu — in waking, dream and deep sleep; FHSAU Hiedq_ A

. . . ha . .
sphutatara sarvit ya — that awareness which is very clear; SS¥d ujjrmbhate — shines; 3T ya — that

=S Page 3



which; SrRTie-fdifesstea-agy brahmadi-pipilikanta-tanusu — in the bodies from Brahma (the Creator)
to the smallest insect (called pipilika); BIGlH protd — inhering; SWIA-AT&UN jagat-saksini — the witness of
the entire world; T U &H_ sa eva aham — that indeed am |; ¥ & T2I-a¥d na ca drsya-vastu — not the
seen object; i iti — thus; g tu — indeed, ol iti — thus; 99 E—qgﬂ-aﬁel e yasya drdha-prajiia-api
asti — one who has clear knowledge; %H\chet — if (if one has such a knowledge); JMUEIS: [ candalah
astu — let him be of lowly birth; &: sah —he; g tu — indeed; fast: &g dovijah astu — let him be twice-
born (a Bramana); 3% guruh — (he is my) teacher; gl TN ST A9 it esd manisa mama — this is my

understanding (knowledge)

The one who has the clear knowledge that he is not the objects that are seen (including the physical
body, mind, etc.) but rather that he is the one awareness that shines clearly in waking, dream, and deep
sleep; the one who inheres through all the bodies from the Creator to the smallest insect; and who is the
witness of the entire world; such a one, may he be of lowly birth or a twice-born, he is my teacher; this
is my vision (my clear knowledge).

Verse# 2
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brahmaivahamidam jagacca sakalarii cinmatravistaritari
sarvar caitadavidyaya trigunaya’sesari maya kalpitam |
ittharih yasya drdha matih sukhatare nitye pare nirmale
candalo'stu sa tu dvijo’stu gururityesa manisa mama || 211

& U9 31@H brahma eva aham — | am indeed Brahman (limitlessness); G SWId = H@hSH_ idam jagat
ca sakalarii — this entire creation; F=HE-REAIRAH. cinmatra-vistaritam — is but a projection (an

expansion) of the awareness (that | am); @& sarvam — all; = ca — and; Taq. — this; 3T BREmET

avidyaya trigunaya — due to avidya (ignorance) with three gunas (qualities of sattva, rajas, and tamas);
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aiflﬂq\as’esum — completely; ®9T maya — by me; EATERLg kalpitam — created (projected); Ec¥H ittham —
thus; I&9 yasyaone who has; €el Afd: drdha matih — firm knowledge (in); 15[@?!3{ sukhatare — which is
bliss; fica nitye — that is beyond time (eternal); W pare — that which is beyond limitations of time,
space, and objectivity; & nirmale — that which is pure (free from impurities of raga, dovesa, etc);
qUeTS: 36g candalah astu — let him be of lowly birth; &: sah — he; g tu — indeed; f&=1: 37eg dvijah

astu — let him be twice-born (a Bramana); T&: gurul — (he is my) teacher; Sfd TST F=IST A7H iti esa

manisa mama — this is my understanding (knowledge)

I am indeed limitlessness; this entire jagat is but an expansion of the awareness that | am. All this is
created (projected) by me through avidya with three gunas. Thus one who has his mind (knowledge) in

pure, limitless bliss (that is himself), let him be one of lowly birth or a Brahmana, he indeed is my guru.
This is my understanding.

Verse# 3
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Sasvannasvarameva visvamakhilarii niscitya vaca guro-
rnityarit brahma nirantaram vimysata nirvyajasantatmand |
bhiitari1 bhati ca duskrtari pradahata sarirvinmaye pavake
prarabdhaya samarpitarii svavapurityesa manisa mama || 311

A IH T Sasvat-nasvaram-eva — is indeed continually perishing; ﬁ?&&aﬁaaq\ visvam akhilam
. - (aNK e\ . . - - . hnN
— this whole creation; TIE niscitya — concluding (seeing this fact clearly); am=IT I+ vaca guroh —

through the teaching of the teacher; e s nityam brahma — Brahman that is timeless; BT

nirantaram — always; TRl vimrsata — by the one who reflects upon (thus); T -2TTd- 21T
nirvydja-santa-atmana — by the one who is peaceful without reason (not depending on conductive
conditions outside; due to discovery of the fact that he is peace); aH_ Wi = §Sha®_bhittam bhati ca

HASTISH
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duskrtam — all the sins that have been done in the past or that are to come in the future; IG&dl pradahata
— by the one who burns up; Hfema s sammvinmaye pavake — in the fire of knowledge;

YR prarabdhaya — for prarabdha (for exhaustion on the past actions which brought about this body);
Hﬁﬁ?!’{samarpitm — has offered; ®-d9: sva-vapuh — his body; i iti — thus; Q&1 HAST HH esd manisa

mama — this is my knowledge.

The one who has understood by the words of the teacher that this entire creation is constantly subject to
destruction, and who, with his mind which is at peace not depending on external factors, constantly

reflects on the limitlessness that is Brahman, who has burnt the papa (sins) of the past and future in the
fire of knowledge, by such a one, his physical body (while living) is offered for prarabdha (his body

keeps living only to exhaust the effects of past karma which brought it forth). This is my clear
knowledge.

Verse# 4
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ya tiryannaradevatabhirahamityantah sphuta grhyate
yadbhasa hrdayaksadehavisaya bhanti svato’cetanah |

tarin bhasyaih pihitarkamandalanibham sphiirtirii sada bhavaya-
nyog1 nirvrtamanaso hi gururityesa manisa mama || 41|

qr1 ya — that (awareness) which; forieR-"R-3gaThy: tiryak-nara-devatabhih — by animals, human beings,
and celestials; 3@13’% aham iti — as |; JA«d: antah — inside (in the mind); THT ‘1‘@% sphuta grhyate —
clearly appreciated; Id-AMET yat-bhasa — by whose effulgence; Ted- e -ag- v hrday-aksa-deha-
visayah — the intellect, the eye (sense organs), the body, the objects; ifed bhanti — shine; T&d: F=AAT:

svatal acetanal — (being) themselves inhert; WL tam — that; Wied: fIRd-STh-HUSSIHIH TR
bhasyaih pihita-arka-mandalanibham sphiirtim — awareness that is like sun covered by clouds (the

objects that as though cover awareness); |al WG9 sada bhavayan — always contemplating; Rl yogi —
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the contemplative one (the wise man); ﬁq%rnm nirvrta-manasah — (being) the one freed from

concerns; & hi — indeed; T6: gquruh — teacher; 3 QW TN 7Y it esd manisa mama — this is my
understanding

That wise man who is freed from concern, one who contemplates always on the awareness that is like
the sun covered by the clouds (objects that are illumined by awareness appearing as though a cover, like
the body, etc.), that awareness that is appreciated as “I” inside all beings — animals, human beings, and
celestials — and by which effulgence the mind, the sense organs, the body, and objects shine even though

they are inert by themselves; that one indeed is my guru. This is my clear understanding.
Verse# 5
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yatsaukhyambudhilesalesata ime sakradayo nirvrta
yaccitte nitarar prasantakalane labdhva munirnirvrtah |
yasminnityasukhambudhau galitadhirbrahmaiva na brahmavid
yah kascitsa surendravanditapado niinam manisa mama |1 511

q&ﬁl@-a@'ﬁ-@ﬂ-@ﬂﬁt yat saukhya-ambudhi-lesa-lesatah — from a small speck from the ocean of
happiness (limitlessness); = RERIQA: ime Sakradah — these celestials such as Indra, etc.; ﬁ?{?ﬂ: nirortah
— are happy; ad_ yat — which; R citte — in the mind; IR nitaram — always is; TRId-h5el
prasanta-kalane — that is tranquil; @41 labdhoa — gaining; ﬁ%ia: nirvrtah — happy (free from sense of
limitation); J: munih — man of reflection (a wise man); TRT_Fca-G@-GH yasmin nitya-sukha-
ambudhau — in which ocean of bliss that is not limited by time; TTd-8f1: galita-dhih — the one whose
mind is absorbed; & Q& brahma eva — (is) Brahman alone; 7 S&Ed na brahmavit — not a knower of
Brahman; 3: 3. yah kascitsa — someone who (is like this); |: gia—aﬁa—qa: sah surendra-

vandita-padah — he is the one whose feet are worshipped even by gods; -‘-EH\HT-ﬁHT HH — niinam manisa

mama — is my firm, clear understanding.
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The one whose mind is absorbed in the ocean of bliss that is not limited by time, he indeed is Brahman,
and not a mere knower of Brahman (as there is Brahman). By a speck of this ocean of happiness

celestials such as Indra are happy. The man of reflection (the wise man), gaining this in his peaceful

mind, is always happy (free from anxiety). Such a one is indeed worshipped by even the king of Gods.
This is my clear understanding.
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